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J Bui thug of e 4 this Diſcourſe, till 
"Jeveral of my Reverend Brethren, whoſe Fudg- 


ment I truſt io more than mine own, adviſed me 


to the ſame. I am ſeufible the good Defion is the 
moſt acceptable Part thereof; And I hope for the 


Jame "Candonr from all, who are well affec- 


ted to the Purpoſes here conta. The Sermon 


i more full than what was diſcourſed in Pub- 


lick : Partly becauſe T would not take up the Sy- 

mots Time, in deli that 1 had e 
upon the Suljert; an puriiy becauſe in reviſing 
it for the Preſs, I found it it needful to add a few 
Thoughts, for the clearing of ſome Paints, 
May the LORD Bleſs it for the — of 
1 Amen. | 


- - & F 
b 
a 1 - 5 d 
* 3 . I 3 1 qv 
— «x . Iz. bY 


4+ 


F | 2 7 WT , e 
— La ; 6 > 1 1 - 1 4... r 1 4 


8 2. Cons l. 399-29 - ́ͤ 312: 
We preach —— Chriſt the Power of God, aud the Mf -_ 


HAT the Jews expected their Meſſas to be 
the Power of God, is evident from IA. ix. 
6. Unto us Son is given, and the Govern- 

' ment ſhall be upon his Shoulders, and His 

Name ſhall be called the Mighty God, And Pfalm 
Ixxxix. 19. I have luid Relp upon out that is Minh» 

ty. And perhaps the Samaritans, who had the ſame 
Expectation with the Jews, had a Reſpect to this, 

. when*they called Simon Magus the Great Power of 
God. AR. viii. ro. And that the Meſſas was alſo 

. promiſed and expected, as the Wiſdom of God, is 
evident from the whole eighth Chapter of the Pro- 

Vers: 

Hence ſays the Apoſtle, We Preach the Meſſas the 
Power of Got, and the Wiſdom of .God. So I would 
choofe to read it; for the Word CHRIST, doth” 
not now form the fame Idea it did in the Days of 
the Apoſtles: People now looking upon it as a pro. 
per Name, whereas it ſignifies a particular Dignity, 

Office and Employment, while the Term Meſſias hath 
always kept its natural Signification. We Preach the 

Meſſias to Jews and Gennies, Who is the Immanutl, 
who from ancient Times hath choſen the Gentiles. to 
hear and believe the Word of the Goſpel, as well as the 
Jews. So I humbly conceive, that Paſſage Act xy. 
7. ſhould be rendered And tho? neither Rome nor. 

„ 3 Athen 


* My Reaſons Fa 4 1. 0278 87 A is the expreſs Interpre-. 
ution of immauue /, whether we conſidet BY in its natural Sig- 
nification, or take it for Hr, as is uſual. 2. It gives a very 


low Seaſe of "Hp#gwr agyaiwy, and which the Words, ac- 


| Chriſt the Power of God, 
Athens ſhould ſtoop to him: Tho' the Jews, thro! 
a fond Conceit of a Temporal Saviour, ſhould deſpiſe 
im: Tho” all the Conccited, and all the Bigorted: 
*ho? all the Proud, and all the Prophane ſhould in- 
' _ wardly in their Hearts, or outwardly with their 
Lips, contemn- and deride Salvation by a Crucihed 
Saviour; yet we Preach Jeſus of Nazareth crucif.. 
ed, to be the true Meſſas, who is the Power of God 
and the Wiſdom of Gt. "> 
In diſcourſing upon this, through Divine Aﬀiſt- 
ance, we ſhall endeavour to ſhow, Firſt, ſome I- 
Hanges, wherein Miniſters of the Goſpel Preach Chriſt 
as the Power of God. Secondly, ſome. Inſtances, 
wherein they Preach Ch, iſt as the Wiſdom of God. 
And, Jaſtly, conclude with a few Inferences, 
- Firſt, In what Iaſtances Miniſters of the Goſpel 
preach Chriſt as the Power of God. 3 
Firſt, We preach Chriſt the Power of God in emp 
tying * himſelf, Phil. ii. 7, of the Splendor and Efful- 
gency of the Divine Nature: Or, of the actual Di 
play and Irradiation of his Glory: Or whatever it 
was, it was ſome Glory, which he had with his Fa- 
| ther, before the World was, Fo. xvii. 8. This, one 
1 would think, were more hard and difficult, than for 
3 the Sun to abſtract his Beams; That Sadneſs and Grief 
1 - ſhould enter into the very Seat of A and Joy; 
That the Light of the World ſhould be in an Hour 
p99 Darkneſs; That he, who was girt with Omnipo- 
| - rence, lhould ſuffer the Pains of Death: This was 
| not an Act of Weakneſs, but of the Power of God, 
as ſhall afterwards appear; Or, at leaſt, we may ap- 


5 55 ply 
= __ eordingtoany Authority Ixknow of, cannot bear, to commence 
[ bo 5 | n E * — 1 : 
them — . Convei ſion of Cornelius, which was only about 


eleven Tears before. Ala Tk SAH bs uu, may be conſide- 
red either in Farentheli. 7. e. fuifilled by my Mouth, or may 
be contained in Ce AAC, for a Frophecie, or a Decree about 

mn End, includes alſo the Means 
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: and the Wiſdom of God. 3 5 
ply here what t he Apoſtle ſays in the following Verſe. 
That the Weakneſs of God is ſtronger than Men. 

And what can be more evident than that Chriſt's 


aſſuming of the Human Nature, and his uniting of 


Man. And fince this ſuper-angelick Perſon had an 


it to Himſelf in a perſonal Union, was an Inſtance of 


Cod like Power in him, Heb. ii. 14. He took Part in 


our Nature, and v. 16. He took on him the Seed of A- 
braham. Which as it ſhews, that he was before he 
took it; ſo allo that it was by his own Active Po - 
er: And by it, his cternal Power and God-head are 
clearly to be ſeen. For if a vital Union between an 


immortal Spirit and Piece of Earth, or a Lump of 


Fleſh in Man, be a Thing ſo wonderful, as that there 
is no accounting for the ſame, but by reſolving it in- 


to the ſupreme Power and Will of God; much more 
a perſonal Union, between what we ſhall call 5 A thiEe 


1 


Time, a ſuper-angelick Nature, and the Nature 5 


ative. Hand in the Buſineſs, that is, not only was 
before this Conjunction ot himſelf with our Nature, 


but alſo the very Aſſumer of it, and that into a per- 
ſonal Union with himſelf: This evidently demon- 
ſtrates, that not only He was of old, even from ever- . 


laſting, but alſo that the infinite Power of God is in 


him. Where was it ever heard, that the Soul did 
take to itſelf Body, or take on itſelf a Body? The 
Pythagoreans and Platoniſts, who held even the Pre- 


4 


exiſtence and Tranſmigration of Souls, yet never 


ſpoke at this Rate, nor dreamed of the ſame, but 
poke of Souls being detruded into. Bodies or uppri- 
ſoned in them, and ſo looked upon their Souls as be- 


ing only paſſive in this Matter. And'*tis certain, that 
Paſſives only would be proper here, were there no- 
thing but a created Power. 


24ly,We Preach Chriſt the Power of God in his work- | 


ing of Miracles, Jo. v. 38. I do not ſtay to deſcribe 
the Nature and Evidence of a Miracle. -I call it, in 


general, a ſiupenduous Work of Power, wherein the. 


a lower © 


2 
. 
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. 
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V 1 ſeen, If any ſhall offer 


s © Chriſt the Pawer of God, 
a lower Idea thereof, as ſignifying any Work, there · 
-Fore- called extraordinary, becauic above the Capacity | 

and Agency of Men, and hereby darken the Evidence | 
of a true Miracle: all I ſhall obſerve is, that this would | 

be a Notion of it ſo low, as not to reach the Parti- 
Kulars in Queſtion: Since however God may allow 

Angels to be Agents, in Affairs that can be done, 
without the Interpoſition of an infinite Power, yet 
the Works done by our Saviour, either as to the Mat. 
ter or Manner of them, were ſo mighty, that no 
| * could do them, unleſs God were with him, Jo. 

5 2. ; 5 | ; ES 
And tis ſtrang *, how any ſhould imagine, that Sa- 
ans lying Signs and Wonders do darken the Evidence 
of Miracles. For, is it true in Fact, that God hath 
not confirmed his Revelation, by an extraordinary 
Work, but what Satan hath equalled, in the confirm.- 
Ang of Error? Or is it well argued, that God cannot 
_ "by any Extraordinary Work, that ſurmounts the Pow- 

er ofall created Beings, give ſufficient Proof of a Divine 
« Miracle, if Satan can effect ſome Things in Favour of 

Error, which ſurpaſs the Power and Knowledge of 

Man? Or has not a Man ſufficient Rea ſon to deter- 

mine him to embrace a Doctrine as Truth, if two con- 

*trary Powers work each of them extraordinary Facts, 

hen the one makes it evident from the Nature, Num- 

"ber and Greatnefs of his Works, that he infinitely ex- 

cells the other, in Power Wifdom and Goodneſs? 

Or, would this Argument be conclufive, Weak Mor- 

-zals know not how far Created Agents, and particu. 
 "Jarly Evil Powers, may effect what 2 to them 
"above Natural Cauſes, or for which they can give. no 
natural Reaſon; therefore the Finger of God can never 

"Se ſeen in any Work? Who ſees not the Abſurdity of 

ghis Kind of Reaſoning ? What Difficulty. is there in 

" Conceiving that a Greater Power ſhould confound a 

Leer? Or, what Place is there for Sufpence, when 

"wve ſee-this actually done? "Tho*1 know not how far 

abe Power of Nature may extend, yet may I nor be 
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5 and the Wiſdom off God. 1 
infallibly certain, that there are ſome Things beyond 
its Reach? I know not but ſome one Man, by a cer- 
tain Elaſticity, or a previous Management of his Body 
may be able to jump ſeveral Ells in Height, but may 
I not be ſure enough, that he cannot jump above the 
Moon? We might expoſe the Abſurdity of this Kind 
of Reaſoning in many Inſtances, could we ſtay 
upon it. | 3 | 
What! mean by all this is, That I would have the 
Miracles ſtand as a cettain Proof by themſelves of a. 
Divine Miſfion, diſtin from the Doctrine, tho' the 
two together caſt Light mutually upon one another, 
I am ſurprized-to find in ſome of our Modern Wri- 
ters the Eviden:e of Miracles denyed, on this ſlen- 
der Pretext, that they are Evidences of the Power, 
but not of the Veracity of the Being that works them, 
and con'equently may attend a Lie, Who did ever 
imagine, that Infinite Power and Infinite Veracity could 
be ſeated in different Subjects, or that being in the 
ſame Subject, they can ever claſh. with one another? 
Can I &ver be mere ſure of any Propoſition than this, 


* Where there is an Dy of Power, there mA be nee. Þ þ 
| ji t 


ceſſarilꝭ an Infinity of a | 
tis impoſſeble, that an Ininue Power can confirm a 
Lie, or ftabliſh a Vice? If therefore I am infallibly - 
aſſured, that an Infinite Power hath interponed to at- 
reſt ſuch a Doctrine, however incredible the ſaid Doc- 
trine ſhould appear ro Reaſon, I am bound to believe _ _ 
it. Why? Becauſe no Moral or Theological 22 | 

can be more certain than this, (yea the Certainty o 
of all Natural, as well as Revealed Religion depends 

upon it) that Infinite Power can never interfere with 
Infinite Veracity, or Infinite Goodneſs: Or, that God 
can never be againſt himſelf. And who can think ir 
an exceſſive. Humility, or Abnegation of his Under- 
ſanding to ſubmit it, as well as his Will, to the Mi 

and Wil of God; If he hath but ſo much Faith, or 
even io much Reaſon as to belicye, that God is as much 
Wiſer , as he is more Powerful than Men? 
| P 2 Thirdly, 


Per fections; and hexncethat 


8 Chriſt the Power of Cod. 
Thirdly, We preach Chriſt the Power of God in rai. 
ing himſelf from the Dead, Jo. ii. 19. Deſtroy this 


Temple, and in three Days I will raiſe it up. Jo. x. 


18. 7have Power to lay down my Life, and Power 


deo fake it up again. Thouſands of Deaths could not 


overcome him. Mountains of Braſs could not hold 


him down. He roſe again, and who but the Prince 


of Life could have done ſo? 

The soldiers ſaid His Diſciples took him away by 
Night, when they were aſleep. The A poſtles ſaid 
They were Eye-witneſſes of his being riſen: And 
which ofthe two ſhould be believed, will cafily ap. 
Pear. For, ; | 


1. Who could be moſt certain? Thoſe who atteſt- 


ed the Affirmative, or thoſe who atteſted only the 
Negative? The Perſons that told what was done, when 
they were aſleep, and ſo could not ſee it nor knew 
it; Or thoſe who told what they ſaw, when 
awake? | 
2. Who were moſt diſintereſted in their Teſtimo- 
ny ? The Chief Prieſts, who by their admitting Fe/us 
Chriſt for their Meſias, ſaw they were to Jole the 
Grandeur both of their Church and State, Jo. xi. 
48. Or the Apoſtles, who ſaw that if Chriſt was not 
riſen, they ſacrificed their Credit, Eaſe, Fortunes, 
Lives, Souls, and eternal Happineſs for Nothing? 
For if Chriſt was not riſen, 7 8.05 both in Time and 
Eternity, of all Men they were moſt miſerable. | 
This is an Argument fo poſing, that Vaninus, af- 
ter the moſt accurate Search, that ſo ſhrewd an Ad- 
verſary could make, was forc'd to give up this Point, 
not being able to charge Chriſt Jeſus, or bis Diſciples 
with any Secular Deſign, or Intereſt, | 
The Modern Infidels turn it upon Ambition: The 
plain Meaning of which, is, that Men are ambitious 
of Diſgrace, for Diſgrace's Sake, and of Miſery for 
Miſery's Sake: A Suppoſition ſo unnatural, that the 
very Terms over- throw one another. Or, they put 
it on Revenge, which is, as if one ſhould ſay, a NN in 
| Purſuit 


— 


c Sw Sc. Da 


and the Wiſdom of God. 
Purſuit of Revenge, which he knows will be altogether 
impotent and vain, will be at the ucmoſt Pains, and 
undergo all Manner of Difficulties, in doing what he 
ſees infallibly bringing the Vengeance of God and 6 
Men, Heaven and Earth, upon himſelf: Which would A 
be ſuch a Piece of extreme Dottage, that if it can be * 
ſuppoſeable in the 2: ya yet ſure was never to be © 
found in any Set of Men, nor ſhall ever be found in 
any after them, being inconſiſtent with the Principles | 
of Self preſervation, rooted in the Human Nature. 
And, what can more ſtrongly confirm us in the nn 
ſure Beleif of Chriſt's Reſurrection, and all the other , 
Credentials of his Divine Miſſion, than the perverle 
Diſputings of Men defiitute of the Truth? | 
They iuppole the Apoſiles had Reaſon to be partial 
in their Teſtimony concerning Chriſt, tho” if they 
were not ſure of the Truth of what they delivered of 
him, they were ſure of Diſgrace, Pain and Loſs in 
this World, and inevitable Damnation in the World 
to come. 3 | 
They ſuppoſe, that Men not diſtracted or bereft 
of their Wits, would think it ſafe to entruſt the grand 
Secret of an 1mpoſture to many hundreds of all Sex- 
es, Capacities and Characters: And that no Torments 
could ever force ſo much as one of them to own the 
Impoſture. | | tr bores 
Some of them would be thought good Chriſtians, 
tho? tis evident from their charging Chriſt Jeſus with 
 Impoſture, that they are far from coming the Length |, 
of Judas Iſcariot, who could not have fo much Jea- 
louſie of a Cheat in this Matter, as could fave him 
from hanging himſelf: And hence he pronounces 
Chriſt to be an innocent Perſon. 5 " 
They argue in Favours of the Devil, as if in the 
Apoſties Days he had more of the Fool than of the 
Knave; Or rather had altogether uadevi:'d himſelf, by 
promoting a Doctrine that pulls down his Kingdom. 
They repreſcnt Men as ſo unhappy Beings, as to 
be under a Neceſſity of being impoled upon: . Since 
Gs 1 a great 


_ 5 


fo chris ths Power of God, h 


great Multitude of Perſons, fober,jadicious and itqui-. 


dive ate ſuppoſed not only freely to forſake their for- 
mer Perſuaſions, but alſo to deny their former Sati/- 


crions ; and for no Purpoſe, but that they may re- 


_ folutely be undone. LE 
They argue, as if tranſient Views were more cer- 


in and probative, than permanent Views and Effects: 


That is, had they been preſent with the Witch of En- 


the Earth; this they would have believed to be a true 
eſurreQion, bur if they had not been preſent to 
fee this, tho' Samuel ſhould have often appeared to 
che Sons of the Prophets, to the full Satisfaction of 
all their Senſes, of Seeing, Hearing, Feeling, cc. 
ea leſt a double Portion of his Spiriz upon them; 
I this would be no Proof to them of Samuel's Re- 
rection. 


ly God Almighty to give them Satisfaction in this Par- 
. ticular; the Tendency of their Argument awounting 


| b this, I Jeſus appeared to many Hundreds, uphere- 
F 


ty they were moſt certain of his Reſurrection, and 
rough all Hazards became his Followers, then they 
Je Parties, and iherr Teſtimony is not to be regarded: 
And, at the ſame Time, if he affords not that Evidence 
to others, they want, as they think, ſuftcient Cre- 
Arial,: And fo however it is they are reſolved againſt 


Avd yer they believe, they perſuaded Men of Facts, 
actually done in their Sight, which every Man's 


They they the Apoſtles wrought any Miracles; 


Eyes and Senles did contradict: When yet if they 
did this, it was a Miracle with a Wizneſs, or rather 


With a Vengeance: For to cheat all the Senſes of Man- 
Find at once, exceeds all the Powers of Hell. 
Or they ſay, Theſe Facts were invented ſometime 
after, when the Men of that Generation, wherein 
the Things were ſaid and done, were all dead and 
zone: Thar is, they ſuppoſe ſome, in ati Aftr-agi, 
i TOR di 


Sr, and ſeen a Judge, like Samuel, come up from 


They reje& all the Evidence of Teffiminy, and de- 


— 
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and the Wiſdom of Go.. 17 
did aſſure the Generation then living, that Jeſus Chriſt 
had wrought ſuch extraordinary Facts, and as a cer - 
tain Proof of this, had inſtituted Baptiſm, and tlie 
Lord's Supper, and other publick Documents, as Me- 
morials of theſe Things; at which had been obſerv- 
ed without Interruption” from the Time of Jeſus 
Chriſt, in Teflitiony whereof ſome of themſelves had 
been at the Sapper, and heir Children were baptized = 
All this they perſuaded them of, when at the ſame” 
Time that Generation knew moſt certainly, that no 
ſuch Thing was ever believed, or ſo much as heard 
among them. This again would be a Miracle great - 
er than any Devil in Hell can work, unleſs he can 
firſt turn People mad. « | 85 

They deny that God has a Power to work Mira- 
cles: Their he rr for the moſt Parr amounting 
to this, That eſther a natural Gauſe can be aſſigned 
for ſuch an Effect, and fo tis no Miracle; or, it can- 
not, and ſo tis hot credible. And fo their Argument 
is, There are ho Miracles, _—_ there can be non 
That is, they are ſure enough that divine Power can 
do nothing above their Reach. 

They value their Wit, becauſe of their Uubelief, 
and yet they believe: Greater Paradoxes than a 
Chriſtian can believe; particularly, among many In- 
ſtances, that there may be ſuch a Jamble and Confu- 
ſion of Caufcs and Effects, as that Cauſes can neither 
be known by cheir Effects, nor Effects prognoſticate 
by their Cauſes; but the worſt of Cauſes may pro · 

duce the beſt of Effects; that is, they fuppoſe a Rel 
_ gion to be ſo good and perfect, that no Supplement 
can be made to it, and yet the firſt Author and Pub- 
liſhers of it, to be wicked Impoſtors; the Religion 
the beſt chat can be, and yet the Revealers of ir to 
be Cheats. This is a Pitch or a Kind of Faith, thar 
no Chriſtian can ever atrain unto. He could ſooner 
believe that Heaven ſha!l ſhake out all its glorious In- 
habitants, arid run with Eartk' into their old Chaos, 
chan believe luch a Thing rs be poſſible, 5 


* 


12 Chriſt the Power of God, 
And now I would ask, Is it well done in any Man; 
that has the leaſt Pretention to! umanity, to put ſuch 
a horrible Affront on the Underſtanding of his Fel- 
low Creatures, as to think that any in the World, 
for the Sake of ſuck miſerable Iuconſiſtencies, will for- 
fake a Religion chat is ſo illuſtrative of God's moral Ex- 
cellencies, and ſo adapted to the Nature and preſent 
Circumſtances of Men; and which is confeſſed by 
its Adverſaries to be good, uſeful, and conform to 
the Law and Religion of Nature? 
Fourthly, We preach Chriſt the Power of God in 
ſaving us, Matth. i. 21. Thou ſhall call his Name 
Zeſus, for he ſhall” ſave his People from their Sins. 
And, 1 Theſſ. i. 10. We are told, that 7eſus delivers 
us from the Wrath to come. And how? Is it by Way 


of Satisfaction? But what finite Power can make a 


full Sausfaction for the infinite Diſhonour and Injury 
Sin hath done unto God? And any Thing leſs than a 
full Satisfaction, is infinitely leſs; and fo 'tis as good 
as none. Or, is it by way of Purchaſe? But who 
can buy Souls, but He that can claim them as his own, 
and dare aſſert his Dominion over them; which is 
God's ſole Prerogative? Or, is it by Way of proper 
Efficiency, in delivering us from the Hands of our 


Enemies? Bur as Sin makes us fall into the Hands ofa 


living God, what Creature in Heaven or in Earth, 
who . Angels or among Men, can deliver us 
again from 
er can deliver us from the Wrath to come. Who but 
God could accomplith ſo difficult an Enterprixe as 
the Salvation of Man, and ſurmount ſo many Diff- 
culties as oppoſed themſelves to the ſame? Who 
could deliver us from eternal Death, but the Author 
and Prince of Life? Who could purge our Conſci- 
ences from the Impurities of Sin, and the Uneaſi- 
neſs of Guilt, but He, who, as he is the Xing of Na- 
tions, ſo alſo, in a particular Manner, the King of 
Saints? Nonecan ſave us, but He that made us. The 
Salvation of Mankind being certainly as divine a Work, 
f : | as 


is Hand? No leſs than an increated Pow- _ 


and the Wiſdom of God. 13 


as the Creation of the World. We muſt neceſſarily be- 
lieve, that no leſs than a divine Power is in Chriſt, 
elſe how can we believe He is able to ſave us from 
the Demerit of Sin, and the Wrath of God. This 
being more than any, or all the Creatures in the World 
are able to do. And this leads us to other Points, 

which are but the Amplification of this. | 
Fifthly, We preach Chriſt the Power of God in ſa- 
tisfying divine Juſtice for us. He himſelf bare our Sins 
in his own Body on the Tree, 1 Pet. i. 24. He ſuffer- 
ed, the Fuſt for the Unjuſt, that he might bring us to 
God, 1 Pet. iii. 18. The Man that believes the Ho- 
lizeſs of God, the very Foundation I may call it of his 
God-like Bliſs, and of the infinite Contentment he 
hath in himſelf, which carries in it a perfect Deteſta- 
tion of Sin, and inclines him to animadvert with Se- 
verity againſt it: And the Man that believes the Juſ- 
tice of God, and that there is no Juſtice more necel- 
ſary or more eſſential to him, than what he owes un- 
to himſelf; and that in this reſpect, he hath not any 
Right he can part with; he cannot part with his So- 
vereignty and Rectorſhip of the World, more than 
part with his Being: And the Men that believes, 
tnat 'tis God-like-in him to do what becomes him, 
that is, to let it be ſeen, how ſacred the Rights of 
his Government are, and how horrid a Thing it is 
for a filly Worm to be ill affected to the very Be- 
ing and Bleſſedneſs of God: That Man muſt believe, 
that there is a Neceſſity of Satisſaction for the In- 
dignity done unto God, before the rebellious Sin- 
ner can be reſtored unto his Favour. I wonder not 
that the Doctrines of the Deity, Incarnation and 
Satisfaction of the Son of God, ſhould ſtand and 
fall together, ſince it would puzzle a Man to find 
any End lower than this, worthy of the Incarnati- 
on, not to ſay, the Sufferings of the Son of God. 
For it apears to be little lets than a Contradiction, 
to own the Son of God, his coming down in our 
Nature, and yet deny the only aſſignable, at * 
| the 
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the moſt adequate End of his Incarnation and Paſſi- 
on. We ate abſolutely to believe the Unity of the 
God-head, but as Simplicity is not a ſcriptural- Attri- 
bute of him, ſo 'tis owned from the Principles, both 
of natural and revealed Religon, that an omnimodus 
Simplicity would be no Perfection. It is not againſt 
Reaſon then, to condeive ſuch a Diſtinction in the 
Deity, c admits of the Incarnation of the one with; 
out tlie other: So that it ſnall not be the ſame Perſon 
thax ſatis fies and receives tile Satisfaction. Suppoſe 
Mankind had in a particular Manner invaded the 
Rights of the Angels, and that a Satis faction became 
necefiary, elſe never more to be any Coalition to- 


gether: Suppoſe again, one of the Angels, able to 


make the Satis faction, ſhould aſſume the human Na. 


ture, and in it ſuffer and perform whatever wes ne- 
ceſſary, as an EQUIVALENT: M ho could de- 


ny this to be a true and proper Satisfaction? I know 
no Simile can come up to this Myſtery; and no Won- 
der, ſince all that is in God, is er rehenſible: As 

ian ſaye, I oni not worſhip that God I could 


Hence, we preach Chrift the Power of God in ſa: 


fying for our Sins. And what other Power could 
tranſiace, on his own innocent Self, the infinite Weight 
of our Sins, a Burden that Would have broken the 
Bark of the ſtrongeſt Angels, and crack'd the Axle- 
tree of Heaven and Earth? What other Power could 
bear him up, and caufe him eluctate from under the 
divine Wrath? And what other Power could make him 
overcome in our very Nature, Devils, Powers, and 
Principalities of Darkneſs ? 7 


* Sixthly, We preach Chriſt the Power of God in en- 


lightening dark Minds. He came as a Light into the 


ortd, John xii. 46. He {ent the Golpel to open 


' Mens Eyes, and to turn them from Darkneſs to Light 
Act. xxvi. 18. Any moral Suaſion, or ſetting fort 


of the Object, can no more give Light to a dark Mind, 


chan the Beams of the Sun can give Light to 1 
born 


— 
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*, 
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born blind. He not only reveals the Object, but by 
a phyſical Agency, ſo I muſt call it for Want of a bet - 
ter Term, he clears, illuſtrates and ſpiritualizeth the 
intellectual Powers: And no leis Power than the 
Power of God, can effect this. *Tis only he that 
commanded the Light to, ſhine out of Darkneſs, that 
ſhines in our Hearts to give us the Light of the Glory 
of God, 2 Cor. iv. 6. Whereby a Man is brought 
into a new World, and finds himſelf beſet With 
new Wonders. For tho' the unenlightened may 
apprehend the ſame Objects, with the enlighrened, 
yet they have not the ſame Apprehenſions of them; 
there are many Peculiarities, which gracious Souls 
perceive, Yea, I think it may be queſtioned, whe- 
ther the Unregenerate apprehend the ſame Objects. 
The Buſineſs ſeems to be this, ſpiritual Things are de- 
ſcribed under ſenſible Metaphors, and corporeal I- 
mages, and their Knowledge terminates only on the 
ſenſible Image, but the ſpiritual Thing they do not 
diſcern, 1 Cor. ii. 14. We might ſhew this in at 
their Conceptions of ſpiritual Objects, but we ſhall 
hold with axe, as comprehenfive of all the reſt; and 
that is, Their Apprchenfien of Heaven, What more 


uſual than for-the unholy and unrighteous to be hop- 


ing for Heaven? What is Heaven? Iis a State of 


perfect Freedom from Sin, perfect Holineſs, perfect 


Conformity to the Nature and Image of God. Is this 
the Heaven that ſuch ungodly Souls are hoping for? 
Are they hoping for rhe perfect Holineſs in Heaven, 
| who hate the imperfect Holineſs on Earth? Are they 


hoping ro have that perfected, which they cannor 


endure ſhould ever be begun? All is Contradiction. 
Tiis not Heaven that ſuck hope for, but ſome falſe 

Conceit of it, ſome Fool's Paradiſe, ſome Cattle huilt 
in .he Air, ſome Elyſian Fields, or ſome confuſed No- 


- — + F 


. Titories, which, tho' they pleaſe better than the black 


Regions of Hell, yet it appears not jo Ughdome and 


16 | \Chrift. tle Power of God | 
ſo, Peaſant to. them, as the Sun, in the Firmament. 
And hence they think it but a ſmall Compliment, to 
wish they were in that Heaven of theirs, and much 
"leſs to be in the real Heaven. It would be but 
a cold Comfort to have it told them, that, This Night 
"they ſhou'd be with Chriſt in Paradiſe. At beſt, tis 


- 


ſcription of Heaven; but their Reaſon is nor ſatisfied; 
and ſo all is but Imagery in their Fancy, and Nothing 
at all of the true State of Heaven is perceived. 
The Deſign of this Remark is to | hg that tho? in 
” our Diſcourſes, ſtrong and lively Images are not on- 
Iy allowable, bur allo neceſſary, by Reaſon of the 
© cloſe vital Union between an Prganyzgd Body, and 2 
immortal Spirit in us; yet I think, Mey Ault 
"Toundly explained, and dextcrouſly applied, becauſe 
of the great Hazard People are. in, of being miſſed 


dy them, ſo as to graſp at the Shadow inſtead of the 


" Subſtance. 725 ee, e e eee 
Seventhly, We preach Chriſt the Power of God, in 
onvincin ſecure aud ftupid Conſciences. Iis 1 
Spirit of Chriſt that is ſent into the World to con- 
Vince Men of Sin, Jo. xvi. 8. And this I call alſo 
an A& of Power, becauſe there is not only a parti- 
cular Application of Light to the Conſcience, but 
an immediate Reach of Chriſt's Power: That is, there 
is a Command of the ſupreme judge, and a Power in 
the Command, to his Deputy and Subſtitute in our 


+» 


Boſom, to do its Office with a maſterly Vigour.. And 


this, as it may be inferred from the Immediateneſs and 
Suddenneſs of theſe Awakenings of Conſtience, ſcarce 
leaving Time for the uſual leiſurely Steps of Ratioci- 
nation, tho? at the ſame Time acting in ſuch a Man- 
ner, as quickens a rational Progreſs: So alſo it may 
be cleared from the Spirir of Adoption, Rom. vii. 
16. witneſſing with our Spirits, that we are the Chil- 
© dren of God; which is a Teſtimony diſtin& from, and 
© more forcible than the Teſtimony of our own Spirits. 
= - Hence, by the Rule of Contraries, in a ö of 
n)... ĩâ ß ; e & ies 254% * on- 
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"their Imagination that is only gratified, with, the De. 
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Conviction, beſides an Application of the Tau, which 
is but weak through the Fleſh, there is an Applicati- 
tion of rhe Spirit of Chriſt ; which, thoꝰ with Reſpect 
to this particular Effect thereof, it is called the Spirit 
of Bondage, yet is a Spirit of Power, invigorating the 
Conſcience to do its Office, with marvellous Energy 
and Strength, 8 85 | 1 2 | 
Eighihiy, We preach Chrift the Power of God, in di- 
freſfng and terrifying Souls, He makes his ſharp Arrows 
pierce into the Hearts of his Enemies, Pſ. Ixv. 5.Yeaalſo, 
he is pleaſed ſometimes either for Correction, or Trial, 
to ſend his immediate Terrors into the very Heart of 
the Souls of his own People. Examples of which we 
have in Job, Heman, and David. And as the Spirit 
of Man is immediately ſubject to God alone, ſo no 
leſs Power than his, can immediately reach it. Tis 
true, the LORD is pleaſed ſometimes to make uſe 
of a melancholick Conſtitution, to caſt up in the Mind, 
many gloomy Views and terrible Thoughts : Is there- 
fore the whole of Soul Diſtreſſes to be reſolved into 
melancholly Vapours ? I ſhould think the quite contra - 
ry, that fince the LORD can make uſe of a Body to 
gp and pam a Soul, he can much more ſtrike that 
ul with his own Hand, and with immediate In- 
preſſions of his Anger and Wrath. Unleſs one ſhould 
as impiouſly, as abſurdly, not only deny his Power, 
but alfo think that ſuch Things as Devils, and all incor- 
a fone rebel Spirits, are utterly without the Reach of 
is Juſtice and Wrath; or that there is no Torment in 
Hell that can vex them. Some may brave it out in 
very florid Diſcourſes, that the intrinſick Turpitude of 
Sin is a ſufficient Puniſhment in itſelf to the Offen- 
der: But where is the Man that would be willing e- 
nough to puniſh himſelf, according to the Demerit of 
Sin? To ſuch a Pitch of wn woo hath his Self- 
love now degenerate, that he would rather excuſe 
and extenuate his Sins. Or, if he were willing, where 
would be his Strength to do it? Could the fecble 
Arm of a Creature inflit on himſelf a Puniſhment a- 


dequate 


a. 


dequate to the infinite Malignity of Sin, und the ink. 
ide ef G d / > 
Nuuthly, We preach: Chriſt the Power of God, in 
wegenerating and rexewing' af Souls. l is he that re- 
news #54% the Spirit of our Minds, Eph. iv. 23. IIS 
he that quickens ut when dtad in Treſpaſſes and Sins, 
Eph. ii. 1. Tis he that males us Par takers: of the 
atvine Nature, 2 Pet. i. 4. 44 
Some deny this new Birth, or underſtand by it, on- 
ly a Relative, and not an intrinſict ſubjective Change 
made in the very Temper and Diſpoſition of the Sol, 
whereby the Powers and Faculties of the Soul arc 
turned off from ſenſual and ſinful Objects, and deter- 
. mincd God wards. But, dare any venture their Souls - 
upon ix, that this Change only of a Relation is all 
that God means by Regeneration or the neu Birth? 
Kre they as ſure as they hope to be {aved; that God 
; #ntends. no more by the ſtrong Expreſſions of having 
a neu Heart created in us, and a right Spirit renewtd 
n u, (a); by being God's Workmanſhip (b); by be- 
„ing #artakers of the divine Nature (c); by having 
F Chriſt fortned in us (d); by being born of God (e); 
and born of the Spirit of God (/)! Is it a ſafe Side of 
the Queſtion, to think that neither one or all of theſe 
Phraſes, import any intrinfick and ſubje ctwe Change, 
in the Diſpoſition and Inclination of the Soul, when 
at the ſame Time, this is the natural and peculiar I 
port of the Terms? ls it agreeable to the Rules of Pru - 
dence in other Caſes, to chufe ſuch a Side of the Que- 
ſtion as may be ſhort of the main Defign? Have I not 
need to hit upon the true Senſe of theſe Paſſages, 
which the Scripture makes e 40 my Salvation? 
At leaſt, not reft m a Senſe that is hort of them? 
What Incongruity is there in the Nature of the 
Thing? Or,- b na is it on Reaſon to believe, 
chat he that formed the Spirit of Man withih him, 


e Ffat. "1. h Eph. ii. 10, (2) 2 Per 4 (© 
. iv; 19. (e) 1 John iii, 9 (J) Jobn iii. 6. | 
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ould ſtamp his Image upon it, and faſhion it to his 
Likeneſs? Or, what Hurt will it do to a Man? Or, 
what Loſs can he be at, if he expect nuch, yea his 
Ali, from the Hand of God, or from the Spirit of 
God? Or, what Good will it do to a Man? Or, how 
Will itebe to his Advantage, to have none to help him, 
none to cleagſe him, none to quicken, and none to 
ſtrengthen hime Suppoſe in perfect Health, when 
Pride comes to its Height, thou ſhould be well con- 
ceited of thyſelf, and think thou canſt ſhift well e- 
novgh without God, or at leaſt, that thou needeſt 


1 * 


little at his Hands; yet when grim Death ſtares thee 
in the Face, will it not be needful that thou ſhouid 
have another Aſſiſtance to look to, than the utmoſt 
Stir and Excitation of all thy natural Powers, 
What In convenience is there in this Doctrine? Or, 
what bad Effects can follow it, if a Man believe, that 
the Spirit of God can renew him, or that any Good 
in him is by che Grace of our Redeemer?” Will it 
make a Man leſs Holy, Humble, or Diligent? Itrow 
not, on the contrary, 'tis the earneſt and humble 
Dependence of the Soul on GOD and his Grace, that 
is the ver f Crtaturely and right Poſture of the Soul 
towards him. What would be the very Rectitude, 
Order, and joy ful Harmony of the now depraved Soul? 
Why, Nis che claiming no more than its Right, which, 
as it is to be lutle or nothing in itſelf as a Creature, 
and altogether xzo0thizg in Compariſon of God; for if 
HE IS, AND THERE IS NONE BESIDES 
BI M, What is left of Being to the Creature, but the 
Name thereof: So alſo, to be lefs and worſe than No- 
ag by Reaſon, of Sin. And again, tis the yielding 
to God hat of Right pertains to him, which, as 
do have a Fulneſs of Being, ſo allo a Fulneſs of Grac® 
in himſelf: For I judge it but reaſonable to think? 
that we are as little in ourſe]res, or have as much o. 
Nox entity in our ſecond Creation, as in our f 
Hence as the Soul mult ſubmit to him, in Humiliats, 
tion, Self- abaſement and Reſignation, ſo allo it mult. 
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depend on his Grace, and give him this Glory that is 
due to him; that tis he of whom, through whom, aud 
to 0h, are all Things, kom. xi. 36. Hence this 
looking to God for his Spirit and Grace, as 'tis a Mean 
of Holineſs, for God giveth uſually according to the 
Meafure of our Dependence on him, fo *is alſo a 


I 


State of Holineſs ; "tis the Right State and Poſture 
of the Soul God-wards and Chriſt-wards ; 'tis our 
Conformity to God; 'tis the Impreſſion on us 
that is correſpondent to his bting the Firſt and the 
Laſt, the Original and Final Cauſe of all Things. 
The very Purity of the Soul lies in its firm Adherence 
to God in Chriſt. But when other Objects interveen, 
and draw off the Soul from its Dependence, ii be- 
comes vilely debaſed, keeps not its Subordination to 
"Sod, and loſes as it were its proper Piace in the Cre · 
ation; for is not a Soul miſplaced, when 'tis taken 
off its very Center, and becomes a Vagabond, and 
e from the Preſence of the Lord? © 
© Tenthly, We preach Chriſs the Power of God in 
pardoning our manifold Tranſgreſſions, and ſubduing 
our mighty Sins. He is the exalted Prince and Savi- 
our, that gives Repentance and Remiſſion of Sins, Act. 
v. 31. Who can forgive Sins but God? All the An- 
gels, with all their Strength, cannot take Sin off the 
Soul. All Creatures in Heaven or in Earth cannot 
| looſe him whom God hath bound. *Tis God's incom- 
| municablePrerogativeto forgize and do a waySins.'Tis 
' 8 an Act of Supremacy and of Sovereignty, and the 
i | Power of the Lord is great, when he does it. Num. 
"XIV. 17. Let the Power of my Lord be great, ac- 
- cording as thou haſt ſpoken, ſaying, the Lord. is long- 
| ſuffering, and of great Mercy, forgiving Iniquity and 
i  Tranſgreſſion. Any hath Power enough to damn 
= *bimſelf, bur 'tis beyond the Power and Activity of 
Angels or Men to blot out the leaſt Sin, or to diſin- 
intangle the Soul from the leaſt Corruption. They 
can neither take off its guilt, nor ſubdue its Power. 
| 8 33 Laaſtly, 
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laſtly. Ne preach Chrisi the Rawen of Gad; iu fai. 
ſng Soulate Heaven, and in raiſing Bodies from- tb 
Gra vs. He is the Reſurreſtion aud tie Lite, Jo. xi, 2F» 
What, but a divine Power can raiſe a Soul, once alto- 
geiber, Earchy,. en in Matter, and ſunk in Senſe, 
"a high as the higheſt Heavens? Who can exair unto 
Heayen, but He, whoſe Throne is above the Stars? 
Shall Souls, that befides their natural Biaſs to Earth, 
were feitered and inveigled with innumerable una- 
voidahle Objects, diverting, nay commanding them 
another Way, ſhall theſe Souls be diſintangled, and 
take their Flight Heaven wards! Ceriainly not by 
their, own, Might or Strength can they reach it, but 
by the Pazwer. af our Redecmer. Shall, Moles! 
Earth: worms! + riſe above all that's terreſtrial, and 
temporal, above. all the Regions where Morraligp 
d wells l. Who but God can effect this? Shall a Soul, 
that was once ſitting in Darkneſs, and had the Sha- 
do ws of Deapn ſitting on its Bye- lids, {hall that Soul 
be raiſed to the Inheritance of the Saints in Light'! 
This is the Doing of the Lord; tis the proper Work 
of a Deity, and none but God could atchieve ſuch 
A Work. N A re ** a, 5 939 1683: 69% 
Again, What but an infinite. Power can re-unite, 
rent and bring up again, the Particles of the Duit, 
that were lodged in the ſectet Chambers of the 
Farth? Who could reſcue our Bodies from the Grave, 
but He that made them? Who but the Lord, 
N to Mo ſes in the Buſh, that He 
Was The Lord God of Abraham, Ifaac and Jacob, 
Ex24, iii. can make them, who were long' fine 
dead, hye again unto God? Luk. xx. 38. Or, 
Who but He, that can make 1 the Covenant af 
Life and Salvation, he entred into, not with the 
. Souls. only, but wich the whole Perſons of Abra- 
Lam, Iſaac and Jacob; who, I ſay, bur this Great 
. Jehovah can make dry Bones live? Who but Hes 
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22 Chniſt the-Power- o God, 
AM, or BEING itſelf, Rom. ix. 5. can mould our 
5 "Ed ain into a human Body ? and breathe into its 
the Breath of Life? Who can conceive any 
rag "ſhould be able to deſtroy Death, and the 
R of the Devil, and. overthrow! the: Ewpire of 
Tc ä 3885 noch 
2 ſecond Point in be: Method. i is to lbew,oi vin 
What Inſtances Miniſters of the Goſpel preach, 4 
10 be the Wiſdom of GO 
Firſt, We preach Chriſt to be the Wiſdom of an 
In Contrivance of the Work of our Redemption. He 
was one of the Council held in ELOHIM from all 
Eternity, about Man's Salvation. All the beautiful 
Parts of this divine Scheme were framed in his Breaſt, 
who is the WISDOM, Prov. viii. That was hy. the 
Father from everlaſting, and befare the Earth was, 
did delight in the Thoughts of his. own Heart, about 
the Reſtoration of the Children of Men- A Coneri- 
vance, ſo deep and myſterious, that if God had ſum- 
moned Men and Angels to have ſitten down in-Coun- 
eil, to contrjve the Way of our Redemption, what a 
confuſed Demur and Non- plus ſhould they ſoon 
have been x in! Suppoſe, a Conſultation, would 
not the fr 2 UAE; . Hou can it . F 
5 Vins that 
3 1 humbly conceive, That, Rom; i ix. ;; 3 d. n 


Qs 5 (ao tu7os eie 755 diares may be rendered The: 4 
AM, God over all, bleſſed for evermore,, by way of Ap 
uon: For the Se 2 have the ſame Word wich the #44 
Prepoſtive as a Tranſlation of EHEJEH Exod. iii. 14. 
fGenifies a Neceſſity of Eſſence and Exiſtence, and pate. 


logy is ſultable; 19 the Goſpel Stile, Rev. i. 4. & 70 70 , 
rag ver. 8. 5@'. None will pretend, that the Prepoſitive & 
is relative, becauſe if ſo, it would be in the Neuter Gender, 
which doth not quadrate. And if it were, it muſt be accented 
© and not s. The Text, when ſet in this Light, (which yet 
1 ſubmit to the Learned) i is as expreſſive of the true and, el 
Deny of Our Saviour, as tis poſhibte for W ords to expreſs i 
without the: Neceſſity of changing 9 dy into 86 £515 or withe 
out any Variation of the Phraſe whatſomever, or any Su; Pe- 
ment made to it. 
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that God ſhould den) his Juflice, or remit of his Holl. 
neſs,” for uch vile Worms as t are:? certainly the fa: 
ered -Rights of the injured Deity muſt be afſerted Lax 
vindicated. There muſs be a Reparation's ' God's 
nour by an equivalent Satisfaction. But how 52 
ſhould be accompliſhed! Here all created Minds would | 
ſoon be at their Wits End! Since they could nevet 
have imagined, that God himſelf could, or, ar leaſt, 
would, make Satisfaction to God himſelf. It was 
then, he eternal Son of God ſaid, 1 Tomes 10 do thy | 
Will. | 
Land as he hath ai 104 he hath done- it! Be hath 
actually. found out an Entrance to Heaven, berween 
the Wrath of God and the Sin of Man, and in 3 
Way that greatly difplays the Glory of Divine Mer- 
cy; Grace and Goodneſs. For did not Mercy inter: 
poſe here; to reſcus us, in the very Nick of Time, 
when we were on the very Brink of the Pit, whence, 
there is no Redemption for ever? And was it not. 
as far as even infinite Grace, or boundleſs Love it- 
ſelf could go, when God ſpared not his own Son, 
but freely gave him up for us all? Almighty rt 
vah what could thou give us more than thy? 5 Ff, 
thy noble and Super-excellent SELF! 
Again, the Contrivance is ſuch, char tho' it raiſe 
Mercy to irs higheſt Pitch of Glory; yet this is 
not done upon the Ruins. of Holineſs and Fefhich, 
but of all. Ways poſſible is moſt for their Glory and 
0 Luſtre": While 'tis made evident, that God's ae! 
of Sin is carried as high as his Love to his own Son: 
And it appears, that the Stain of Sin is ſo deep, — 
the Vüenels of Iniquity ſo great, that nothing but 
the. Blood of God can expiate or purge it away. - 
And again, that no Plea of Merry can be heard in 
Prejudice to the Juſtice of God, which ſhe ws itſelk 
here in a Manner ſoaſtoniſhing, as begets in us more 
oo Yeneration of God, than all the Shrieks and 


* And again, eee, the ede of af this, - Jul- 
hee can nao be looo not as glooming wah Threats, 
fenced wh Terrors, or encompaſſed with lightning 
Flames; but tho“ awful and venerable, yer lerens, 
placid aud acceſſible in Chriſt. And now, that lis 
vidbly to be lecn, how dazling Holineſs and amiable 
Grace; how majeſtick Thundering Power and allu- 
king Goodneſo, do all conſpire, and infinitely. {er off 
one another, to the-evezlaiting Adairacion of Hee 
ven! Is not this a Plot only ht for an infinite Mind! 
A Draught of Wiſdom, as much above the Invention 
of Angels, as Iniants! Lea, Eph. ith. 10. Herein is 
made knowng' by. the, Church, unto Prineipalities and 
Powers in-heaveniy. Places, the manifold Wiſdom. of 
Ged; or as the Word vhurunet ſigniſies, the 
Muyltiform or « Fariegatad Wiſdom of God; ot tha 
Wiſdom, of Sad, winch is fu of ale Fe 
ine TH 
. 01 Angels i. Archapgels and Cherulims of Gle 
4. ry { were ye once thinking that Finite and Infinite 
cc could be unite together: That Eternity could be 
et matched with Time! That the Creator and the Crea- 
c ure could make up one Perſon ] Or, if ſuch is your 
cc humble Deference to the Divine Wiſdom, that the 
6-Poſhbilizy of this ye would not deny 3. 77 
5 imagine, that ſuch. an Union, in itſelf ſo 2 
& prehenſihle, and, which, tho” rer 
660 if ſuch a Meafure of Duration could poll he 
cc in Eternity) to ſtady, yet with all your piercing 
4 Capacity, you could not ice through: Could. you 
ine, tbat ſuch an Union 11777 mould be wade 
44 * N iow Nature as ours! Hebel Seen 
ce Spirits pure, he! ſuch were of = 1 Rieder, 
1 or chief Rank of che Creation; with Spirits 
ce of @ lower Claſs, and which 2 — nicanly 
66 Bous d, as to dwell in Cottages of lay. Yea, that 
ce he Union ſhould be made, not only e Or 
e d Welling in Fleſh, bus alſo. wich Fleſh 11 851 Or, 
E 456 den: when 96 reckoned. ſuch a Diſpend; arion 
© as 
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an the Wiſdom of Col. 25 
er zs this {6 very unlikely and improbable, that 

« Thouæht of it could ſcarce enter into your * 
re ye durſt not after all, affirm it to be utterly im 
te poſſibte: Let could ye once conceive, that the 
« chnſubſtantial Son of God would perſonally: us 
tc nite himle f with Duſt, and ally himſelf to ws; 
c not when our Nature was in its pure and in- 
& nocent State, but when miſerabiy perverted, and 
et made vile by Sin! Doth not ſuch an Occono- 
cc my, fo very ſtupeaduous, not only puzzle your 
«Thoughts, but uutreach your Admiration itſelf- 
ce And if, in your further Searches into a Myſte- 
t ry ye can never fathom, ye ſhall ſee Him, who 
te is vour Lord and Head, dying! Him, who 
tec was Lite itſelf parting with it! Him, who Thun- 
ce ders in the Heavens, flain by Men! If ye ſee the 
© Perfeftions of Beauty enduring the Shame! The 
te Excellency of Strength nailed to the Croſs ! The 
& Almi;hty Jcaovah ſuffering a painful Death! 
«© Doth not this dazle all your Apprchenſions ? and 
« aftoniſh Invention itſelf? And when further, ye 
ee have contemplated our great Redeemer, dying, 
«'as a Sacrifice for our Sins! And have beheld the 
ce Lord of Heaven and Earth, grapling with the Pow- 
e ers of Hell! The Son of God's Love agonized 
„ with a Senſe of his Father's Wrath! What are 
* ens Thoughts of this? Do you not find a Depth 
© here ye cannot dive? And a Height ye cannot 
e reach unto? Is not this a Myſtery, broader than 
the Earth, and higher than the Heavens? 1 
e Ol! All the Creation of God! Attend with Aſto- 
« niſhment into ſuch an amazing Contrivance ! 
Which, by its unſearchableneſs, manifeſts itſelf to 
© be altogether divine“ That He, who was in- 
«© throned in the Higheſt Bliſs! Equal ro God! 
% And equally: pofſeit of all God-like Excellencies, 
« ſhould come down among Men! And dwell in 
* our Nature: And hereby caſt a Vail upon his 
«© own Glorious Divinity! And that the final It: 
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e ſue of all this ſhould be, that the Divine Glory 
de ſhall ſhine with greater Elkulgence, than ever 
& otherwiſe it .couid be ſcen by the Creature! 
% How comes this about? Infinite Glory, can't 
ce not thou appear in thy Strengch.. till firſt thou 
© art eclipſed? Divine Lubre, could not thou ſhine, 
© till firſt thou waſt hid? Ine fable Reſpleadency, 
ec cannot thou be ſeen, till thou art vailed?. _ 

Here is a Knot, which no created Mind in Hea- 
ven, or in Earth could ever have looſed ; Tho' no 
Queſtion, when it is revealed, the loysl and dutiful 
Part of the Creation wil: all own, that all this is but like 
unto God, who hath other Rules to walk by than we: 
Who, tho' He is Light, yet hath Clouds and Daykneys 
round about Him: Who makes Darkneſs his ſecret plate, 
gad his Pavilion round avout him. And to whom eis 
pe Rs yulual to command L:igat to ſhine out of Dark 
neſs. Yea, ſo fardoth Unſtarch1blene/s belong to the 
very Being and peculiar Glory of God, that whether 
He deſcribes himſelf as covered wiih Light as with a 
Garment, Pſal. civ. or, as having Darkneſs for hit 
Covering, Pfal. xviii. They are Accounts of his Ma. 
jeſy of much the ſame Import. For when he is de- 
ſcribed as Light, yet tis ſuch, as we cannot lee, by 
Rea on of fo great Glory: Or, when He is deſeribed 
as dwelling in Darn eſs, yet tis lo glorious, as that 
tis made His Pavilion round about Him. However 
it is, Light inacceſſible could never be approached 
unto by weak Mortals, unleſs temper'd with Dark · 
neſs. And Light infinitely tranſparent could never 
be antes ſhining from the God-head on the 
Human Nature of Chriſt, and thence reflected on 


. : 
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There were m:flick Traditions in the ancient Phi gſophy 
f: niſicant to this ſ ur oſeʒ as when they teli that M iſeom labou. · 


ing to comprehend BuYeg or dhe P ofundity of the divine E.- 
ſeuce, s like io have loft iiſe iſ. uu it was hely d by Orc 
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and the Wiſdom 2 Cod. 27 
ce And O! degenerate Mantind! what ſay ye of 
< this glorious and rich Device of the Son uf God's 
cc coming downin your Place and Room? and chere- 

& in anſwering all that Juſtice can demand of you, 
cc that he may perform all that Mercy and Grace can 
6 jncime to you? Do not you own, that this is a 
cc Contrivance, at once very wondertul, and very 
« taking? When ye ſee, that for all that Sin, or 
« Heil, Death or Devils, can do, ye can be raiſed as 
oh bigb as Heaven: And when ye ſce what Advar- 
ce tage infinite Wifdom can take, even from our Sits 
ec and Unworthineſs, our Neceſſities and Miſeries, 
i rhe Law and Juſtice, at once ro glorify God, and 
cc cxair Men to even a greater Happineſs, than what 
« he had loft? Hath the bleſſed Son of God found 
ce out the Way of bringing Sons ro God, from among 
«: the Vallals of Satan; Children of Light out of 
«| Durkneſs, and Heirs of Heaven from the Gates of 
«<:Hell! O wonderful! =; | 0 
% Ol contrite and broken-hearted Sinners! What 
tc are your Thoughts of this Bufincſs ?- when ye be- 

de hoid, what (according to the wonderful Contri- 
cc vance of our Redemption) the eternal Son of God 
5 hath undertaben and done for you! Do not you 
*© ſee God dwelling perſonally in the human Na- 
* ture; and that by coming to God, through the 
Fe ſhh of your hunanunel, which is fo nearly re- 
dc jated to God, and ſo nearly related to you, ye 

* canaotmiſs your Steps in approaching near unto the 
* divine Majefty > And do you not fee, that God can 
* new fave you, ſinſul as you are, in a Way of Hos 
*0 nour to his Holineſs and Juſtice? So that no Com- 
** petition can =e remain between _ Glory and 
* your Happineſs; bur ye may ground your Hope, 
© not ods Bt the Prothiles and Faithfulneſs, but on 
*© the very Being and Glory of God. O wonder- 
„ ful! Who could have leokt for fuch a Thing as 
* rhis, if it had not been revealed! And who can 
* took enough te ft, now that it is! a 
; . cc 0 
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c Do ye ſee, inſtead of the terrible Views of un- 


tc pardoned Guilt, a God reconeileable in Chiift, 
£ and holding him forth a Propitiation for Sins, 
ce and that accordingly by Faith ye receive Remifſſi. 
ce on of Sins? Do ye find, inſtcad of the noiſome 
“ Impuruies in your Hearts, where never any Thing 
« holy, nor any Thing pure, nor any Thing plea- 
« fant had before lighted, that now the Spirit hath 
ce deſcended upon you, to enlighten, enliven, puri. 
cc fy and comfort your Souls? And whereas betore, 
«< Death and the Shadows of everlaſting Darknefs 
ce hover over your Heads, the Fear of which made 
« you pale like Death, and grim like Hell: Do ye 
& now ſee, that Jeſus Chriſt your Lord, according 
cc to the eternal Compact between the Father andHim, 
cc hath by Death given Death its deadly Wounds, 
cc hath gone into the Land of Deſtruction, and van 
ce quiſhed it in its pwn Soil? O rare Contrivance! 
cc O amazing Wiſdom! What Thoughts doth 
ce this raiſe in your Minds! What Emotions of 
cc Heart! and what Tides of Admiration over . 
low and overwhelm the Soul, at every Thought 
ce here!! Lg Sk | wy. get 
. Secondly, We preach Chriſt the Wiſdom of God in 
the gradual Manifeſtations ef his redeeming Grate 10 the 
lapſed poſterity of Man, Heb. 11. He appeared in the 
firit Ages only as a Morning Star; afterwards as the 
Dawning of the Day: And laſt of all, as the Sun ſhin- 
ing in his full Strength. Mal. iv. 2. Firſt, there 
were only obſcure Hints, yet ſufficient to point him 
out, And then more apparent Diſcoveries. And, 
laſtly, the actual Exhibition of Chriſt in the Fleſh. 
That there was a Saviour promiſed in the 0d 
Teſtament, and that ſuch an extraordinary Perſon was 
expected by the eus, is evident by all Manner of 
Proofs, and as great Strength and Clearneſs of Ar- 
ument, as any Fact (for in this View it comes un- 
der the Norton of a Fact) is capable of. What clear- 


er Vouchers can we poflibly defire in the thi 
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chan the ſacred Oracles of the Jus, and the Gloſſes 
of off cher of on Hen PROT 2 
As to their facred Records, What elſe could they 
mean by the Seed of the Woman's breaking the Head 
of the Serpent ? (a) How otherwiſe were alt Nations 
"the Earth bleſſed in Abraham? (6) What other Per- 
4 could they call David's Lord ? (c) Or did they 
think it was David that ſaw no Corruption, (d) when 
his Sepulchre was with them till Chriſt's Day? 2 
Could they think that the Promiſes made to David, 
That his Throne ſhould be as the Days of Heaven, and 
efabliſhed for ever as the Sun and Moon, (F) were 
reſtricted to a temporal Kingdom, when an everlaſt- 
ing Coverant is alſo made, and the ſure Mercies of 
David in it, with all that incline their Ear and come 
unto God? (g) Could they poſſibly conceit, that all 
and every one of the obedient were to be temporal 
Kings, and their Poſterity after them, to all Genera- 
tions? Much leſs be all Kings over Iſracl. Again, 
what could they anderſtand by 4 Virgin's * conceiv- 
ing and bearing a Son, whoſe Name was to be called 
Immanuel? (5) Could they think that this was meant 
of an ordinary Conception? Where would be the 
Wonder of this? What Occaſion was there for all 
the Solemnity, THE LORD HIMSELF WILL GIVE 
YOUA SIGN Why ſucha ſolemn Notice commanded 
inthe Word BEHOLP 4 Who can imagine, that when 


5 4), Gon. . (6b) Gen. Xvi. 18. (c) Pl. cx. 1 
(4) Pial. xvi. 10. (e) Act. ii. 29. (J) Paal. IXxx ix+ 36, 
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ALMA is tranſlated maghapec a Virgin b the Septuagi 
Verſion, the oldeſt Verſion of the Old err, — oa 
Years before'thers was any Controverly berween the Fews and 
Chridians. And ſo did the moſt ancient Rabbins among rhe 
Fews alſo tranſlate it. The Word igiliſies hidden from the 
Ciſtom of Eaſtern Nations, ia keeping their Daughters, while 
Virgins, retired from publick Company. | Sg 


(b) Ia. vii. 14. 
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and the Wiſdom of God. 34 
ttxerxes Longimanus to Ezra, as we have it, Exra 
vii. 7. Then this Propheſy, in all the Parts of it, is 
ſo literally fulfilled in Jeſus Chrift, as ſome have made 
the very Clearneſs of the Propheſy an Obſtacle to 
their Belief of the ſame. But I cannot ſtay upon this. 
Can we crave any greater Evidence of the Faith 
and Expectation of the Fews, than their own Books 
ſacred and common? The ſeventy tranſlate SH A D- 
DAI (the undoubred Name of God) into aay os, Een. 
ji. 28. The Chaldaick Paraphraje frequently bath 
MIMRAH for God himſe:f, which Phito renders 
A: - And to ſhew that he underitands it perfon- 
ally,ihe calls it $67 % S4:y. Yea there is not an Au- 
thor extant among the Jews, however they differ as 

to his Per ſon, or Character, but what declare their 
Faith and ExpeRation of the Meſſias. And ſome. of f 1 
their famous Rabbins tell, it was the ancicnt Dęcttine — 


e e eee Shae ayers e-. 
mies both to Jews and Chriftians; corifeſs this was 


the Faith of that Nation, as Celſus the Epicurean, - 
Juetonius, &c. e a 
Here it would be pleaſant to obſerve, if the Mat- 
ter were not grave and weighty, all the pews of 
whom there is any Thing extant, athrming their Faith 
in the AMeſſias, and the Heathens denying they bad 
ſuch a Faith. The Jews aſſerting this was the Doc- 
trine of all their Anceſtors before them, and the Hea - 
thens denying they maintained ſuch a Doctrine. The 
ancient Heathens confeſſing this was the old Faith 
and ExpeQationgÞbf the eus, and the modern Hea- 
thens denying the ſame. I ſhould think, if this could 
have been denied with any good Grace, or with the 
. leaſt Meaſure of Shamefacedneſs, it would have been 
moſt proper for Adverſaries in the firſt Ages of Chri- 
ſtianity. But the Evidence of this was too glaring then 
to be denied; and therefore, *tis reſerved for one of 
the poor and laſt Shifts of modern Infidels. But, why 
fo? Why, when pinched, do you force yourlelves 
Into ſo many Abſurdicies? When will the glgomy 
CALLE R 2 Cauſe 


32 Chriſt the Power of Ged 
"Cauſe of Infidelity requite the half of your Pains? 
Will it doit in Life? Or at Death? Or after Death, a- 
mong the dark Shades below? But what Virtue» 
wha Point of Morality can your Infidelity ſerve for 
in Life? What Comfort can it yield you in Death ? Or 
what Proſpe& can it afford you beyond Death? And 

a total Extinction thou canſt not fo much as with for, 
till chou haſt firſt ſhaken off the Principles engrained 

in the human Nature, as well as renounced the Chri- 

itian Religion. LT 5 

But what we are obſerving, as of greater Import- 
ance, is the infinite Wiſdom of God, in the gradual 

Manifeſtation of our Redemption, by a God incar nate. 
Hereby all the Threeds of this divine Contexture are 
more lciſurely, and more accurately look'dinto-: The fe- 

Yeral Parts of which are a Scene of Contemplation and 
 Admiration. And there is Time hereby ro confidereach 
Part and Pendicle of this myſterious Contrivance, with- 
Hut being too much dazled, or altogether confounded. 
Had the whole Face of this deep and aſtoniſhi ng 44 y/tery 
deen preſented at once in full View, then, as the 4/rae- 
_Btes could not behold Moſes his Face by Reaſon of its 
Glory, till a Vail was caſt upon it; ſo che Brightneſs 
of this amazing Diſpenſation would - have ſo tran- 
ſcended the Capacity of weak Mortals, as that they 
could not ſee, by Reaſon of fo great a Light. Here · 
by there is let out a gradual Manifeſtation, corre- 
ſponding to the gradual Improvement of our Facul - 
Hes: A thing that ſeems not incompatible with the 
ate of Comprehenſors in Heaven, much leſs the State 
of Viators on Earth. For aow, ſaith the Apoſtle, Eph. 
xi. 10. unte Principalities and Powers in heavenly 
Places, is made known by the Church the manifold 
Wiſdom of God. And who, that conſiders what God 
is, or how weak our Minds are, can conceive, that 
any, even the moſt noble of all Creatures, can take 
in All of God, and his Works, at the firſt Glance? 
"And may not a Being, boundleſs and infinite in all 
7 ca | £2 poſſible 
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poſſible Excellencies, adminiſter further 
Diſcoveries infinitely and endlefsly? 7; 
Again, by this gradual and various Manifeſtation 
of our Redeemer, there is feen that infinite Variety 
that holds in all the Works of God, as the Expreſſion of 
his exuberant Power, Wifdom and Goodneſs: And 
which will be an agreeable and eternal Entertainment 
to all noble and contemplative Minds. Will it not 
add to the Contemplation and Satisfaction of excel- 
lent and well - affected Souls, to behold not only the 
Grace revealed, but the various Modes, Ways and 
Degrees of its Revelation? Not only Things them- 
ſelves, but the Connexion of Things, furniſh an a- 
greeable Employment to ſearching and active Souls. 
ls it not a new Pleaſure to fee the fit Relation be- 
tween the Type and the Antitype? And the exact Cor- 
relpondence between the Promiſe and the Accom- 
pliſhment of the Promiſe? And all the ſeveral Con- 
nexions between Events and Events, which appeared 
many Time to us to be altogether diſjointed, or full 
of myſterious Intricacy ? And hereby the Lord keeps 
up that STATE that becomes him, as the Sovereign 
and Ruler of Men: For being Maſter of his own 
Grace, to give it, when, to whom, and in what 
Meaſure he pleafes: He gives it ſo gradually, that 
ſuch Things as we are, may not only mind we are 
Creatures, but alſo that we are Sinners. It was on 
tis Account he thought fit to train up the Jes, for 
-fome Time, under a ſtrict and ſevere Pedagogy. And 
What Aſpect would it have to the Angels that never 
offended Or, how would it leok to thoſe Sons of 
the Morning, if a Multitude of thoſe, who in their 
firſt and beſt Eſtate, were Beings of a lower Form 
than they, and now by Sin had precipitated them- 
ſelves as low as the Beatts that periſh, if they ſhould 
ALat once, arrive to a full View of all the Myſteries 
of a God incarnate? when they themſelves diſdain 
not to be Schotars, and Students of that Myſtery 10 
this very Day, x Pet. i. 12. and Eph. ili. 10, 
r R 3 And 
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And hereby again, we are led to the grateful Study, 
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not only of the divine Providenee towards the Churdy 
of God, in all the ſeveral Ages and; Forms thereof; 
but to obſerve alſo how the Wheels of Providence 
turn upon the reſt of the World: So that a new'Seene 
of Wonders opens itlelf to our View. How not on 
ly the Lord preſerves his People, but alſo how be deats - 
with their Enemies, and by innumerable Ways, thwarte, 


. defcats and over-rules them. And theſe, and ſuch 


like Providences, as they magnify the Power, Wil. 


dom and Goodneſs of God on Earth, ſo alſo they ac- 


cent the Praiſes and heighten the Hallelajahs in Hea- 
ven, as may be ſeen, Rev. ii. and 12. and 14 and 


35 Chapters. 


T Thirdly, We preach Chriſt the Wiſdom- God, in e 


Choice of the Perſons that were at firſt to promulgate 
the News of the Redemption purchaſed by him. Had 
Politicans, Philoſophers and ſpruce Orators been the 


fr Broachers of the Chriſtian Religion, and the illi- 


terate Vulgar their Followers, natural Suſpicion and 
Incredulity might have ſuggeſted, that all was but an 
artful Comrivance, or a State Policy, being in the 
Hands of ſuch as might be Maſters both of the Deſign 
and Execution. But being preached by a few illite- 
rate Men, that bad no Weapon to combat the Gentile 
Philoſophy, nor the Jewiſh Bigotry ; nor any Motive 
to ſupport themſelves, in any Attempt ſo very difficult 
and dangerous, as the overthrowing all the-eftabliſh- 
ed Religions on Earth, no poſſible Jealouſy of their 
Sincerity can be left us. That a few unlearned Men, 
by preaching the deſpiſed Doctrine of the Grefs; with 
plain Simplicity, ' ſhould confound all the: learned 
Wights of the World, and more prevail upon the 

Hearts of Men, tho? prepoſſeſſed with -comrary 
Principles, and contrary ' Pleaſures, than theyscould 
do with all the Lectures of Philoſophy. This ſhe ws 


Chriſt to be the Wiſdom of God, and demonſtrates 
what follows in the Verſe next our Text, that the 
Foolichneſs of God is wiſer chan Meng 


Fourthly, 


Fourthly, We preach. Chriſt the Wiſdons ef Gad, in 
Vis Deſignation of the Per ſons to be ſa ved. Had they 
been only or mainly the Rich of the World, then 
Riches might have been thought ro be among God 
beſt Gifts, as being a Mean or a Qualificauon for 
Grace and Glory; and then they might have been 
over-valued, or rather they could never have been 
enough valued: And then again, the Means and the 


End here would be altogether-inconfiftent, ſince tis 


the Deſign and Effect of Grace to call us from the 
World, raiſe our Spirits above it, and cauſe us deny 
and crucify the ſame. Or, had they been only, or 
mainly the Wiſe of the World, then our Faith had 
been founded, rather on the Wiſdom of Man, than 
than the Power of God; art leſt but a ſmall Difference 
would have been reckoned, between the Attaininents 
of Reaſon and the Diſcoveries of Faith. But that 
Chriſt ſhould generally call -h Poor of the World to be 
rich in Faith, and Heirs of te Kingdom; hereby he 
ſtains the Pride and Glory of Man; he poſes his In- 
tellectuals, and makes it appear, that the Excellency 
2 end as well as of the Power, is only 
Fifthly, We preach Chriſt to be the Wiſdom of God, 
in the: great and final End of the Redemtion be hath 
purchaſed, which is, 2 Theſſ. 1. 10. That God in Chriff 
may be glorified. in his Saints, and admired in all them 
that bhelie ve. And any End lower than this would be 
unworthy of divine Wiſdom. Ir appears indeed to be 
an idle Queſtion, Whether the Glory of God, or the 
Enjoyment of him, as our chief Happiaeſs, be Man's 
chief End, becauſe this is to abſtract a Thing from 
itſelf? For the honouring God as our Lord, and the 
Enjoy ment of him as our Happineſs, are not two Acts: 
Or, at leaſt they are ſo intimately inter woven, that 
they run through one another. We glority God by 
enjoying him: Being that the Glory due to God, is 


to make him our chief Joy and our eternal Excellen- 


cy. And we again enjoy. God, by glorifying tic: 


_— 
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Since all Acts, whereby God is honbüred, naturally 
turn the Powers of the Soul upon him, and lead to 
Communion with him. And it cannot be otherwiſe + 
in the Nature of the Thing. For, if the Glory of 
God be not our chief Delight, it is not our chief End: 
And where it is our chief Delight, it is alſo our 
chief Happineſs. „55 I ae oh 
Yet to repreſent. the all-wiſe and almighty God tb 
have any End lower than himſelf, and his own Glo- 
ry, would be injurious to him, and unbecoming 
bis infinite Majeſtv. FEY FSC 
© *Tis not true, that the main Deſign of Religion is, 
that, by ſocial Virtues, we ſhould be ſerviceable and 
uſeful ro one another. Ler us ſuppoſe one very 
careful in what are called ſocial Virtues. What docs 
he? He provides his Neighbours with the Comforts 
of this Life, but is this in Subſerviency to a future 
Life? If not, what's his ultimate View, but that his 
Neighbour may live as an Animal of Pleaſure? And 
if it de in Subſervieney to a ſutüre State, there is an 
higher View in this, than the miniftring to our 
*Neighbour's Neceſſities: Unleſs one ſhould think 
there were ſuch Neceſſities, and a Supply of ſuch Ne- 
ceſſities, in the other World. Or, perhaps it will 
be ſaid, he is improving his Neighbour in Temper- 
ance, Meekneſs, Patience, Oc. But again, is this to 
| 4: 8 his Neighbour for the pure Enjoyments in 
Heaven, conſiſting in ſecing God's Face, beholding 
his Glory, and in loving, adoring and praiſing him for 
ever and ever? If fo, his Views 7 higher than ſocial 
Virtues; tis the Glory of God that is _— intend - 
ed, and the Man's Happineſs is placed in the Enjoy - 
ment of God. If, on the other hand, thou haſt no 
other Defign but to teach thy Neighbuur, how with 
the greateſt Eaſe and Tranquillity, he may _ 
earthly and ſenſual Pleaſures: This Epicurus himſelf 
thought neceſſary for the heightening and perfectin 
of his ſenſual Happineſs. Or, it may be, thou ſayeſt, 
thou art inſtructing thy Neighbour in uſeſul 8 


— 
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Uſeful, for what ? Are they uſeful to make a Soul be- 
have like itſeif, or as an intelligent Being, .deligacd 
for the Enjoyments of an intellectual World, or, fot 
the forming an immortal Spirit; for the full Vifion of 
God, and Communion with him in Glory, which is 
the total Sum of our Happineſs? If ſo, thou haſt a 
Deſign that goes higher than ſocial Virtues, as ſuch, 
and which * Morality to them, viz. A 8 
Reſpect to the Glory and Enjoy ment of God. On the 
other hand, if theſe Inſtructions reach no higher, 
than a Man's Utility, and Profit in this Life, 'tis evi- 
dent, thou deſigneſt no more to make a good Ani- 
mal of thy Neighbour. 4 41 
la ſhort, we love and ſerve God either, chieffy for 
* or chiefly for his temporal Bleſings. If 
wo love and ſerve him chieffy for his ſpiritual Bleſ- 
lings; that is, for Pardon, Sanctification, Communi- 
on with himfelf, e. The plain Senſe of this is, we 
would be- freed from the Curſe of the Law, which 
with:holds the Spirit of God from our Souls, and we 
would be like unto God, and conform to his moral 
Excellencies: We would ſee his Face, and enjoy his 
Favour: And ſo it is God himfelf that is the ultimate 
Term of all our Defigns and Motions. Or, we love 
and ſerve God chiefly for a temporal Felicity. If fo, 
temporal Things will be the formal Reaſon, or chief 
Ground of our Love to God; and ſo they are loved 
more than God, at lenſt cqually with him. And 
where lies the Virtue or Morality of this? Can that 
be a moral Act, which is not ſuited to the Nature of 
the Object? or bears not ſome Proportion to the 
various and gradual Excellencies of the Objects it is 
converſant about? For a Man to love his Friend no 
other wiſe, than he loves his Beaſt, would this be a 
moral Act of Love? Hence, ſupreme Love to God 
muſt be the firſt Beginning of all true Morality, be- 
ing that which ſpecifies, Qualifies, and regulates all 
moral Acts. For herein lies the Gopd of every good 
Action, the Reference it hath to our chief 8 
| , 
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; my to his People (c): And, if perhaps we find Dif 
Hculty in reconcihng tuch à Thing in God, with 
ſome of our Notions concerning the divine Nature, 
hall we for this deny theſe Things in him 2 Shall 
we for what we have thought of God, deny what 
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If it be faid again, theſe temporal Benefits are nei. 
ther the formal Reaſon, nor the chief Cauſe of our 
Love to God, but only the Arguments and Morives ex- 


citing us ro contemplate, love, and admire” his ami- 


able and raviſhing Excellencies, ſo that tis God him. 
ſelt our Love mainly and ultimately Terminates upon. 
This is juſt ſaying what we are now proving, that 


the Glory of God is his own. chief End, and ſhould 


A f SK Wy 33 9404 
So far as we regard the Scriptures of Truth, we 
will find ourſelves under an inavoidable Neceſſity of 
thinking, that to be known, loved, imitated, depend- 


ed upon, praiſed, admired, is God's great End in 


planting Religion, and making moral Agents capable of 


it · That as it is his Glory to have a world of Creatures 


banging upon him, aid celebrating his infinite Excel. 


Kectſons us terminate upon by us. He takes 


his Saints, (a) rejoices over Zion, (5) and reſts in 


he hath expreſsly ſaid of himſelf? Or, hecaule theſe 
Things are not the ſame in God as in us, will we 
deny there is any Thing in God correſpondent to 
theſe Accounts he. hath given of himſelf? We can - 
not but think, that as God takes infinite Satis ſacti- 


on in his own Eſence, ſo alſo in his own Operati- 
ons. His glorious Decrees and Contrivances cannot 


but be fatisfying to him. When his Countenance be. 
holdech the upright, it cannot but be pleaſing.” Should 
4 Man confeſs only the Religion of Nature, he muſt 
own that it was an Act of Pleaſure in God to make 
the World. Yer let us ſtill mind, that the Lord needs 
not go out of. himſelf for Pleaſure : Tis from his 
1 0 5 N "OWN 
N Pal. 149. 4 ( Zeph 3. 17. (C ibid. 


; EnGich, lo. he takes Pleaſure in this: Which yet is 
Joris make our Acts his dhief Rid,” hut his o Perf. 
us, 


Aud the Wiſdom of CG. 29 
own Atttibutes and Perfections ſhining in his Works, 
that his Delight reſults. 55 YO 
How ſurpriſing is it to find ſome of our late Au. 
rhors, giving more than a Hint, that if God made 
his Glory bis chief End; or could be delighted with 
the Praiſes of his rational Creatures, this would be 
to repreſent him, as having vain Glory for his 
End, or as one Pleaſed with empty Praiſes. I ſup- 
poſe it would be to little Purpoſe to reprove Men 
that ſpeak after this Faſhion from the Word of God, 
we muſt bring them to the Bar of Reaſon. If God 
ſnould eternally delight and glory in the Fulneſs of 
Being and Perfection there is in himſelf: Or, if he 


ſmhould take Pleaſure in the real Acknowledgment of 


this, by his ratienal Creatures; tis ſaid by theſe Men, 
the one would be Selfiſhnefs and vain Glory, and the 
other empty Praiſes. And why ſo? To be ſure it muſt 
be, becaufe it would be Selfifhnefs and vain Glory 
in Man to boaſt of his own Excellencies; and no- 
thing but his Pride can be ſoothed by the Applauſe of 
bis Fellow creatures. But who ſees not, 5 when 
\\ ſpeaking of God, the reverſe of all this is true? 
hy is it vain Glory in Man? The Exility and Mean- 
neſo of the Object cannot admit of it: There is not 
Worth to bear it out: Both the Subject and the Object 
of the Glory is Vanity: He wants a Sufficiency to ſup- 
port it: His Self is ſet up in Oppoſition to God, on 
whom he depends for his All: His Glory is deroga- 
tory to the Glory of God: Tis a denying God his 
Due, and uſtrping to himſelf more than what is his: 
And the Applauſes and Acclamations of his Fellow; crea- 
tures: make it no better, but more increaſe the Vani- 
ty. But, if the Creature may not glory. in nothing, 
may not God glory in his own Falneſs, and in the 
Univerſity of Perfection there is in him elf? What 
could he delight and glory in from Eternity, but his 
own glorious Self? How impious as well as abſurd 
muſt it be, to think it ſo much as poſſible, that he 
ſhould over eſterm himſelf, or be over- conceited of his 
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own infinite Excellencies? And is chere not an eter. 
nal moral Fitneſs in the rational Creature's giving tg 
its Creator the Glory due to his Name? Yea, 22 
pole thou wert none of God's Creatures, would it 
not be morally, and eternally fit, to commend the 
beſt of Beings, to take notice of the beſt Excellencies, 
to admire . and be ſuitably affected with them? 
Are cheſe Praiſes empty and vain? Do they not ſhew; | 
that there is a due Proportion in our Ideas, and with- 
out which there would be an Untruth and Diſpro- 
portion in them? Is it not mora ly fit to think and 
tell the Truth of God? That he is a Being ſo immenſe 
ly and incomprehenſibly Perfect, as that it would 
take a long, long Eternity to ſound his Praiſes? which 
if denied him, then farewell ſaupreme Love to him, 
and all the fervent Deſires, where by the Soul ſtretch- 
es itſelf with a Kind of Iufiniteneſs towards him; 
and all the noble, boundleſs Afﬀetiions, which, tho? 
not proportional, yet are in ſome ſort correſpondent 
to his infinite Excellencies; and which make Heaven 
to be Heaven. But, ſuppaſe there were no Heaven, 
yet what generous Soul would chuſe to be either fo 
ſtuptd, as not to ſee God's infinite Excellencies; or fo 
wicked, as not to admire and praiſe them, when ſeen? 
For not to ackuowledge God, is to deny him; and 
to acknowledge him, without loving, praifing and 
admiring him, would be deyilifh Wickedneſs. i 
© Sixthly, We preach Chriſt the Wiſdom of God, in his 
inſtituting apt Means of Grace. That the Lord hath 
appointed a Courſe of Means; That he worketh Grace 
in the Soul ordinarily, in the Uſe of Means; that 
theſe Means are ſuitable to the Nature of a rational 
Soul; and that they proſper. beſt in Grace, who are 
moſt diligent in the Uſe of Means, are Truths un- 
conteſtable. But, what is the Connexion between 
Grace and the Means of Grace, is not ſo eaſie to de: 
termine. Some think it enough to ſay, That where 
God beſtows the greateſt Plenty of Means, there 
may be expected the greateſt Share of . Ins 
| ET EY, 5 uences, 
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duences. Some again (ay, There is a Promiſe. of 
Grace made to him that does as well as he can in 
the Uſe of Means. But where to find the Man, whe 
does as well as he can, will be. the great Difficultys 
every one's Conſcience and Experience teſtifying — 

is not the Man. For tho? it be certain, that the Un- 
regenerate cannot repent, believe, turn unte God and 
oe; yet the immediate Reaſon \p 4 they do not re: 


| wigs: believe, c. is not becauſe they cannot, (tho? 


is moſt certain they cannot) but becauſe they will 
not, John v. 40. They will not tiy how far their 
Powers can go: And ſo their Impgtence is both phy» 
ßeal and moral; and, in both Reſpects, total and ine: 
But what I obſerve here of the Wiſdom of Chriſt 
in chis Particular, is, that the Means, tha' not fers 
mally, yet materially, are of the ſame Nature with 
che End; 1 think none can miſtake me when I ſay, 
materially; It is fo, fince tis the Form only thag 
ſpecifies che Action (as the Schools, ſpeak)., hall 
Hluſtrace this in a few Particulars 


o „ 


Tue firſt 1 mention is Prayer. Doth not the very | 
Sum and Subſtance of Religion ly in tlie Submiſſion 
of the Soul unto God, Dependence on him, Con- 
formity to him, Confidence in him, and the Aſcent 
of the Heart towards him? And is not all wo al | 


the very Nature of Prayer? Tis a Miſtake to cal 
Prayer only a ſubſervient Duty, as if it were not ſo 
much Religion, as a Mean of Religion. Is it not an, 
Act of Adoration, and of Submiſſion to the Greag, 
God; the Soul's immediate Hanging on the Lord, 
and its moſt” carneſt, Defire for the moſt intimate 

Nearneſs and Conformity to him? All which will 
be eternally the pious Exerciſes of the Saints above; 
we ont naturally ariſe from their moral Relation 


and meditated upon. And what is Regeneration, but 
the Inſcription of God's Loy in the Heart? Regen- 


rating 
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rating Grace is the Finger of God writing. his Word, 

and engraving it by his Spirit on the immortal Mind 
bf Man; as that there is ſomething in him correſpon; 
dent to every Part of the Word, and ſomething 
in every Part of him that is ſo correſpondent, 
Here then is che Wildom of Chriſt in appointing 
Means of Grace that materially run into Grace. 

* Seventhly, We preach Chriſt the Wiſdem of Gol, 
zn appointing the Grace of Faith to be the Inſtrument 
of our Janes, To that Sinners ſhall be juſtibed 
in the Way ol b-licving in Chriſt and his Righteoul; 
neſs, Rom. iii. 22. and v. 1. Gal. ii. 16. Lea, What 
other Way was poſſible? Thou haſt no original, 90 
eſſential Rigbteouſnels, none but what is derived, 
dependent and communicated: And canſt- thou, ob- 
zain a dependent Righteouſneſs, without depending 

upon it? Ora communicated Righteouſneſs, without 
receiving it? 'Tis true, it is a gifted, imputed... Righ- 
— 1 7 where with we are juſtified. Put what if 

it be? Is it the leſs acceptable to God, that tis 
his own Gift ? Or haſt thou the leſs Warrant to re- 


ceive it, becauſe held out to thee by his own Hand? 


Rom. ii. 25. As thou art a Creature, if ever thou 


„de juſtified, it muſt be by a. gifted Righicoulnels 


= © 


For what naſt thou, O Man; nay, O Angel, O Arch: 
angel, but What thou haſt received? And as thou art 

Sinner, it muſt be doubly given, that is, given to 
one, who is both ee andHell-deſeruing, elſe no 
Fleſh living could be juſtified, | But, if neither car- 
nal Reaſon can underſtand, aor a proud Will can 
ſtoop to an imputed Righieouſneſs; yer, at leaſt, 
chou muſt own thy Righteouſneſs, whatever it is, to 


| be gifted; ſince a Creature Righteouſneſs not given 


Is a plain Contradiction. Again, thou muſt confels,rhat 


there is no Proportion between thy temporary Ode: 


dence and an eternal Reward: And that by paying 
what is duc, much leſs when thou comeſt ſhort in · 
Enitely, thou doeſt not merit eternal Life and Hap- 
pincſs, Hence, if this Righteouſneſs of thine give a 


> 


Right to Heaven's Happineſs, there is ſome Kind of 
_ | Imputa- 
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Imputation in it Tis eſtimated, and we are dealt 
with as if it gave a Right to Life, when in itlelf it 
does not. What s then the great Odds between an 
imputed and an inherent Righteouſneſs, ſince both 
are glven, and an inherent Righteouſneſs cannut give 
Right to Life eterna, without a gracious Eſtimate ? 
Oaly the Goſpel-way of juſtifying Sinners hath this 
Advantage and Security, whic.: every thoughttul Soul 
finds he heedeth, that a real perfect Kighteouſaels is 
inter poned, tufficient in itſelf, to give all that believe 
in the tame, a Right to Hife and Happineſs, without 
any Wrong done to any Party concerned in the Bu- 
fineſs. There is no Wrong, ye are ſure, done to 
the Perſon juſtified,” when he 1s righted in the mott. 
obliging Manner poſſible. No Wrong is done unto 
God; the” Jag of all the Earth, when his moſt fa- * 
cred Rights are aſſerted more vigorouſly, and vindi- 

dated in a more awful and aſtoniſhing Manner, than 
i all Mankind had been hurled into Hell. And at 
the ſame time, his God-like Goodneſs ſhines with ſuch. 
Brightnefs, 'as' ſtrikes Heaven into eternal © Rapture. 
And no Wrong is done to our Mediator, ſince he ſub- 
mitted voluntarily, had a Right to diſpoſe of himleif, 
and a Power to eluctate from under his Sufferings; and 
hereby alſo hath acquired a new ſuperveening Right, 
whereby, as he is God incarnate, he is Lord over all. 
And the receiving ot this Righteouſneſs, and the 
reſting on ir by Faith, tho? it is a poſitive Inſtitution, 
and the Efficacy of Faith is from che Divine Word, 
yet it is ſo naturally founded upon our preſent Poſture 
and Relation ro God, that I conceive it even goes 
to Heaven with a Man. I know it is ſometimes laid, 
That the Grace of Faith goes to Heaven's Threſhold 
with the Believer, and there it leaves him for ever. 
But I ſuppoſe what they intend is only, that all the 
Darkneſs and Imperfection there is in our Faith, then 
ceaſethʒ or thit ſuch an obſcure and imperfect Faith 
as ours, then leaves a Man, when be arrives in Hea- 
yen; where there is a greater Clearnels, Certainty 
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and Satisfaction in all its Acts. For I cannot think 
that the Believer will leave his Faith, or any Grace elſe 
behind him, when he enters into Heaven. How could 
it be ſaid, that Grace and Glory differ not in their 
Kind, if what is eſſential to the one, be one deſti · 


tu e in the other? And what Security have the glo- 
rifed Saints for the Eternity of their Happineſs, (for 
a Birth- right to it they have on but their Faith in 
the Promiſes and Faithfulneſs of God? But this is not 
all T am now meaning, I hymbly conceive, that all 
the Redeemed of the Lord will humbly depend upon 
Chritt, and apply his Merit and Satisfaction, —_ 
y Right to Life and Happineſs, through all the 
poſſible Moments of Eternity. The Saints in Heaven 
will never deſire to ſtand on their own Strength, nor 
ſeek to have all their Stock of Grace in their owa 
Hands: But through all Eternity will own ed ae 
a Day's man. What! will they not own the Neceſſi- 
touſneſs and Dependence, which are ingrained in 
them, as they are Creatures, and the Folly they were 
chargeable with as Sinners? Will not che very Angels, 
when God charges them with Folly,* take with the. 


Charge, and rlunk their greateſt Safety lies in ſcug- 


1 EE ee eee ee 
is true, tis ſaid, Here we ſee through a Glaſs, but 
. Fhen Fats 70 Face, I Col. afl. 12. 25 fa nee 
Metaphors be urged, even to a philoſophical Nicety, 
they do but the more confirm what we are ſaying; 
inc *tis the ſame ObjeR, and by the ſame Rays, that 
we fee in a Mirror, and Face to Face: The only Dif- 
ference being, that in ſeeing Face to Face, the Rays 
come in a more direct Line, whereas, in a Mirror or: 
Slafs, they take a greater Compaſs in the Way of Re: 
fraction. 555 | : 3 
And I dare ſay, ſuch a Thought as this will raiſe no 
ungrateful Idea of Heaven in any holy and well. 
ected Soul. Heaven will not be the les Heavens 
TT . | that 
i. e. Mutability aud Defectibility. 
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ging themſelves under the Wings of our Mediator, 
ph. | PE 


| 
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that the Ranſomed of the Fel Pear hemtghh 


chere ar their Redeemer's' Feer, and own, with Humt- 
ley and Thankfulnels, chat they hold their All of hun, 
## under him. I believe räther they would think 
ſomething wanting in Heaven, if this were not in it. 
What, 'Sits | Will it vor be eternally and rapturouſly 
pleaſarit ro be zu de and confeſfikg your Dependence 
on the great Redeemer, and your immenſe Obliga ; 
tions to his Grits? Do not the Glorified do what be- 
comes them; When they caſt down their Crowns be- 

fore the Lamb, and him that fits on the Throne? 

Neu. iv. 10. And is it not this, and the like of this 
that begets in them eternal Trances, Raptures, Extaſies, 
% As may be ſeen in cheir Songs and Hallelujabs 
in tlie Book of the Reubela os. 
What 1 deſign by his, is to ſhew, That however 
chis Juſtification by Faith in Chriſt's Righteovinels,, 
may be evil ſpoken of by ſome, yer 'tis a Conſtitu- 
tion ſo wiſe, as ſuits both Heaven and Earth, I had 
almoſt ſaid, Angels as well as Men. „ 


— * 


* Eighty, We preach” Chriſt the Wiſdom of God, in 
bis appointing Faith to be che Condition of the Covenant, 
Grace, Mark xvi. 16. Acts xvi. 31. Perhaps this 
may be a Way of ſpeaking, not very agreeable to. 
fome found Divines, rho? where the real Difference 
lies between them and other ſound Divines, in this 
particular Queſtion, I am not able to perceive. . Tis 
owned by all, that whit is required is aifo promited, 
that even the very ſirſt Grace is the Fruit of Chriſt's 
Purchaſe, and is of free Gift: That Chriſt giveth not 
only the Principle of ſpiritual Action, but the Excite» 
ment of that Principle, yea the very A itſelf, Phil. 
ii. 13. That tho' the whole Efficiency of Grace is from 
Chriſt, yet the Acts of Grace are from à Believer in 
# vital formal Manner. That there is no Merit in 
Faith, either ex pacto, or any way elſe: That yet 
Faith intereſteth the Sinner in Chriſt. What now - 
can be the Difference? Why, one, by Condition, 
means that which founds his Right to Eife; and ano- 
e „ ther, 


— 
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ther, that whieh God requireth as a Mean to inte. 
reſt che Sinner in Chriſt, and ſo bring him within 
the Bond of the Covenant. The Difference then lic: 
0 intirely in the Meaning of a Word, that a Man, 
— changing the Senſe of Tetms, muſt neceſlacily - 
C ange his Side in the Queſtion. ec ban 
And, Ol how e is the Grace of Faith fit 
ted for the Bufineſs?. For befides that it plunges: the 
Soul into deep and e hepommace If the 
fropgeſt Impreſſions of awful. Terror, or the moſt 
Bgnifcant Demonſtrations of the moſt intenſe and 
atoniſhing. Love, can ” any thing to the rending 
or diſſolving a Hcart of Stone; and beſides, thar tis 
4 ſelf-denying Grace, cauſing. the Soul to ſhrink as 
ino a Point, and to eyaniſh, as it were, before the 
Lord, and the Glory of bis Grace: Befides all this, 
te very formal Nature of Faith lies in its Recepti. 
Hit y and Dependence. I have nothing to give unto 
God, ſays the contrite Soul, and what can I do 
* unto him? But may I not receive his offered Mer- 
ey, and depend on his Promite thereof ? Work I 
cannot, but to beg and to receive too, at the 
* Throne. of Grace, I need not be aſhamed. And 
fo:the Covenant. of Grace is held forth to us, and 
RPropoſed in Terms, that ſuit wonderfully both the 
Glory of God, and the Neceſſities of Men. 
This Goſpel- method of Salvation, through Faith, 
is a Conſtitution ſo rational and wiſe, that ſuppoſe 2 
Heiſt ſhould hope for Sal vation, from the Principles of. 
natural Religion; it muſt be in ſuch a Way, as is but 
Hint Imitation of the Goſpel-ſcheme. There muſt be 
a Belief of the Divine Mercy, and a reſtiug on it, a8. 
the only Thing that can fave him. A. Creature, if 
knowing itſelf, cannot be much conceitEd. of his o.πỹZaAf 
Merit; far leſs can a. finfal Creature have the leaſt 
Hopes, but in the Mercy. of God.  Docſt:thou:own: 
thy ſelf to have ſinned, and that there is no leſs in 
every Sin, than a canteſting with. God about. SS 
riignty.z and a preferring any, thing in he World,, 


yea. 
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ing, who is the Author of all Goodneſs? Haſt thou 


a Senſe of this? (and ſtupid thou art if thou haſt not) 
This will lay thee low, and proſtrate thee: at God's 
Feet in Contrition, Humiliation and Self- abaſement. 
And thou wilt own thy Need of Mercy, and be al-. 
together hopeleſs, unleſs. thou can behe ve and reſt 
upon the lame. Well, Mercy thou believeſt; and it 
may be, thou thinkeſt of amending thy Life: For 
thou canſt not think it fit to be ſaid unto God, 
& Lord have Mercy upon me, tho' I have no Mind 
cc to honour thee; or, tho* I am reſolved to affront 


ct thee.” Or, Lord have Mercy upon me, tho' 1 


&. think nothing to deſpiſe thee and thy moſt ſacred 
&, Will: Or, tho' I repent not that ever I did Evil, 
« but I am relolved to do Evil before: thee cond 
cc nuatly.” Certainly; thou -knowett, that nothing 
can be {poken more undecently to a holy God; and 
that thou canit- not ſer thy Face to the Heaveris with 


| ſychia Prayer in thy Lips. What then ? thy Prayer 


muſt he, Lord have Mercy upon me, for I am 
cg broken in Spirit for Sin ; it repents me to the 
ce Heart that ever I did Evil in thy Sight; and 
¶ wberein I have done Iniquity, 1 will do ſo no more. 
And ſhall we ſuppoſe this to be thy Caſe? Or, is it 
a Thing eaſily ſuppoſeable in thee? How can one 
repent of his Sins, without a ſupreme Love to God, 
and a cieaving to him above all Things? Can he 
hate Sin as the worſt of Evils, who loves not God as 
che ben of Beings? And how can a-Notion of Mercy! 
in general, without a clear and ſatisfying View, how! 
Mercy and Truth: may meet together, and; Nugineouſ- 
naſs and beace kiſs each other, conciliate true Reſpetb 

to; God,; or command: the Homage that is due to- 
him? Let us ſuppoſe God to be all Mercy, and ſo- 
taking do wn the Partition- wall between Heaven and 
Hell, and making one Event and one Place to the 
Holy and to the Unholy, to the Godly and to the- 
Prophane : How effectually would this Rifle all Af. 
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48 Chriſt the Nwer of Cott: 
feRion to God, a afk off all Reverence to his 
Name? Which Reberence and which Love are the 
total Sum both of our Duty and Happineſs, being 
the correſpondent Impreſſion in us of his God. like 
VJ%/öVCu TT. Dn nitiy 266 
But let us ſuppoſe, that thou doeſt truly amend; 
and that thou ſinneſt no more ſor the Time to come: 
Let what doeſt thou ſay, as to thy bypaſt Sins?“ 
Sin being Treaſon againſt the King of Heaven, there-- 
by a new. Obligation is contracted, viz. to ſuffer con. 
dign Puniſhinent ; the former Obligation to Duty re- 
maining eternally in its ful! Force: And canſt thou 
tbink that by one Debt, thou canſt pay another 3 
Or didſt thou never hear of a Divine NEMESIS, à 
dun , enough to confound thy Hope? Or, what 
Ground haſt thou for this Faith of thine in the Mer. 
cy of God, when thou refuſeſt to read it in his Word, 
and canſt not read it in his Works, there being no 
ſuch Diſcrimination in the eternal Aſpect-of Divine 
Providence, between the Good and the Evil, as is 
congruous to the final State, either of the one or 
the other, or can ſo much as make us gueſs about 
the ſame : 1 n hatten 1 = Cao bet 32s 855 
Yer Mercy, thou ſayeſt, thou dependeſt upon, and 
thou takeſt thy Chance of it; and when Death comes, 
thou jumps into the Dark, thou knoweſt not Whither. 
But what a liſtleſs Worſhipper of God wilt thou be 
all this while? (and Devotion thou wilt not think 
needleſs, unleſs thou can imagine, that God hath 
dropped thee down on this Earth, to overlook him-' 
ſelf z or to bind thee more cloſe to thy Fellow - crea- 
tures than to him, on whom thou dependeſt for thine 
Al) I ſay, how cold, and heartleſs wilt thou be in 
all thy devotional Exerciſes, when thou runneſt ſo 
uncertainly, and fighteſt but as one beating the Air, 
neither knowing what thou oweſt to God, or what 
thou mayeſt expect from him? And where haſt thou 
2 Diſcovery of the Nature and State of thy future 
'* AF xxvili, 4. 
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Happineſs? Without which, how doeſt thou know 
by what Diſpoſitions thou canſt prepare thy Soul for 
the lame? Would not any A ttempt this Way be as 
one walking without Jones a Mark; or moving 
without a Term of Motion? 1 


Le are heartily welcome to take as much as your - 
pleaſe from the ſacred Records, to form in yout Minds 


right Coneeptions of God, and allo of a future State. 
And in the Name of God, take alſo the Way therein 
chalk'd out unto eternal Life. This would be more 


generous, than after you have lighted your Candle at 
the Light of divine Revelation, co go about to ex- 


My Deſign in all this, as I have told, is to — 
that the Goſpel · way of obtaining Favour with God 


through Faith, is ſo naturally and rationally found - 
ed, that even theſe, who ſer up only for the Religi . 
on of Nature, ſeek Acceptance with God, in ſomt 
ſort, according to this very Plan; the“ their Religi · 
on is defective, not only as it diſcovers, not ſo clear 
lorious Excellencies of God; but alſo as it 
s not ſuſſicient Grounds to ſupport Hope, 


ly, the 

Manifold 
nor Light eto 
In ſort, as | 
mediately an immortal Spirit, or a Subſtance that is 
_ fimple and indivifible, and hence indiffoly+ 
able, but alſo quiek and active, that ean fly in a Mo- 
ment, with all its Faculties, as high as Heaven: So al- 
ſo, he believes this. immortal Spirit muſt meet with 
Entertainment ſuitable in the other World, becauſe 4 
Faculty without an Object is impoſſible in Nature. 
He finds alſo this Spirit within him ſoreboding an E. 
terniiy; and he cannot be perſuaded, that the wiſe 


. guide us in Duty. 
e 


and perfect Author of his Being would have made 
him with Faculties, that ſhould be an Over: match for 
his intended End: Or, that he has made him, only 
to delude him. And again, as he cannot perſuade 


himſelf, that immortal Spirits ſhould change their 
States, without any Word from their Creator, ſhe w- 


ing 


$5 > 


Chriftian perceives in himſelf im- 


— 


Se Cybriſt the Power of G, 
ing the Connexion between this and that State; or 
that a Whole Order of Spwns ſhould move out of this 
World to the next at random, or without any Guide: 
So he cannot find any Guide lo certain, ſo clear, and 
fo ſufficient, as the holy Bible, a Guide ſo very ure, 
3s that- a ſincere Compliance with tbe Directions 
thereof, doth in the very Nature of the Thing, make 
an immortal Spirit geceſſarily Happy, whether it be 
in the Body or out of the Body, or whatever Cir- 
cumſtances it can poſſibly be in. And further, he 
thinks che Chriſtian Religion nothing the worſe, that 
A reconciling Mediator ſteps in, between the offended 
Majeſty of God and, offending Rebels: And, by an 6 
quivalent Satisfaction, makes it honourable for God 
to forgive us our Sins, and to ſave our Souls: (And 
Who ever appeared on Earth, ſo God. like, and ſo 
like the Exzand he came upon, as Jeſus Chriſt, 
our Lord and Saviour.) Is this Scheme the leſs wor- 
thy ot God, that thereby it appears, that there is 
none Holy as ihe Lord, aud that Juſtice and Judy 
ment are the Dweiing-place of his Throne? Or, is it 
the leſs ſuitable to us, that it aſcertains Hope, and 
influences our Love ? The great Springs of Virtue are 
Love and Hepe ; Slacken theſe, you enervate all the 
Powers of Virtue, and give a Looſe to all evil Paſſi- 
ons. And there is nothing gives ſuch Life and Vi. 
gour to theſe. firſt Springs of Duty, as a lively Falth 
in the Incarnation, the Satisfaction for our Sins, and 
ee of our Perſons made by the Son 
rr, COSTA rer 


Tenehly, We preach Chriſt the Miſdom ef God, in 
that admirab.e Conſtitution, of having all the Stock 
of Believers. in his own Hand, and: appointing Faith 
o be the recipient and correſpondent. Grace, between 
bars Falneſs and our Empiineſs. - All Fulneſs dwelt 
in him, Col. i. 19. Aud aut of his Fulneſs we receive 
Grace for. Grace, John i. 16, 0 excellent! O wiſe 

| „Conſtitution! The Awfulnels of the divine Majeſty 

need not altoniſh us, nor the Terrors of 3 _ 
i 0 foun 


- 
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\meantz b:ing, char it-ſignifizs boch ue reconclle for. 


and the Wiſdom of C. 56. 
found our weak and miſgiving Minds! Tis God in- 
curnate we immediateiy apply to! And all our Supe 
plies arc rreaſured up in him! The Stock of Believers 
is now made ſure, being in ſuch a Hand as cannotloſe, 
nor. forfeit the fame! What made the Covenant of 
Works ſo uncertain? Why, the Improvement of habi- 
tual Grace in Adam depended on his own flippery- 
mutable Will. I think it ſo far from being incon- 
ceivable, that an innocent Creature ſnould make De- 
fection from God; that on the contrary, ſince De- 
pendence, Mutability, and Infirmity are included 
formally in the very Notion of a Creature; without 
2 greater Strength than their own, and a Depen-y 
dence on the fame, the moſt innocent Creature in 
the World can ſcarce be conceived to ſtand. The 


Angels themſelves, as needing it, chuſe to be Head. 3 
ed (a)-by Chriſt the Son of God, Eph. 1. 10. on whom = 
they depend, not only as a Head of Dominion, hut N 
a8 à Head of Influences; For, we are told, Col. i. 17. | | 
That all Things conſiſt by him, the Thrones, Domi- = 


mons, Principalities and Powers, mentioned Per. 16. 
as well as other Things. Vea, Ver. 20, All Things, 
whether Things in Heaven, or Things on Earth, are 
ſaid to be reconciled to him: And the Decompound- 
(6) here, is admirably fitted to the feveral Purpoſes 


mer Enmity, an] alſo to conciliate, or to make a Thing 
firmly ene's own. The plain Meaning of all ſeems. 
to be this, That all who. are in Heaven, will own 


: themſelves to be eternal Debtors to er Grü 


„and how knam we, why one Reaſon of the Son 
of God, his chuſing to dwell in the human Nature ed - 
may not be, becauſe all the Creation, both its war”. T 
rial and immaterial Part, doth meet together in Man: 
And hereby the Deity becomes enjoyable by the 
Creatures, each of them, according to their Capaci- 
| NE end | 7 
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52 Chriſt the Power of God, 
ty. The Apoſtle, Rom. viii. 19, 20. ſpeaks of the 
Hope and Expectation of the whole Creation, upon 
the Account of our Redeemer and what he has dene. 
The primitive Fathers, their laying, That the ff 
Perſon, or the Father, was always inviſible, and that 
all the Appearances God ever made, were in the Per- 
ſonofthe LOGOS (c); their ſaying, that the LO. 
OS did aſſume of old a created Nature, tho' not 
in a perſonal Union, according to which he formed. 
the very Body of Adam: And their ſaying, that the 
uv of the Angels, that the LOGOS ſhould head 
te Creation, in a lower Nature than their own, was 
their Fall and Apoſtaſy from God; ſeem to point 
ſomething this Way. And I believe it will puzzle a 
Man to give wReaſon, why, after the Conſummation 
of all Things, and the Ranſomed of the Lord are de- 
lizered unto his Father, Soul and Body, without a- 
ay Wrinkle, and without any Spot, that yet the Son 
God ſhould remain for ever unite unto a created Na- 
ture, unleſs this was neceſſary to be the eternal Meas 
and Bond of Intercourſe with the Deity. Were we 
ſure of this Point, it would preſent to us a very glo- 
nous View of our Redeemer; and the vaſt and ex- 
tenfive Conſequences of his Incarnation would im- 
mediately appear to every one. But, be this as it 
Will, I am ſure, the Angels are as humble and as 
hearry in the Hallelujahs, and triumphant Praiſes of 
aur Redeemer, as any Saint in Heaven: As may be 
ſeen by their heavenly Songs, in the Book of the Re- 
— And I am ſure that the higheſt of the Se- 
raphims, ſhould they forget their Dependence on In- 
manuel, would ſoon degenerate into proud Lucifers. 
G1 the Depth of the Riches, both of the Wildom 
and Knowledge of God, in placing all our Strength 
and Sufficiengy, in him, who is GodiMan, whereby 
* IS: 1 Prey 8 Yi, 57 5 - Grace 


e) The unlearned Reader js to know, that by I. o os is 
meant the ſecond Perſon of the God-head calledby the Apoſtle 
Fohi LOGOS, or the Word. And hence the primitive Fa, 


ers, ufs called Jeſus Ci by. that 0. 


and the iſdom of God. $3 


Grace and Glory are effectually entailed and ſecu- 
And that Faith is appointed to be the Mean of 
receiving from Chriſt, never was there any Thing 
better contrived !-Of all Ways poſſible, this is the 
Chief! Lea, what other Way was poſſible? How 
can there be Giving without Receiving, the Terms 
being Correlates ? Or, how can the Bleſſings of 
Chriſt be ours, without Appropriation? Since to 
appropriate, and make ours, are convertible Terms. 
And tis Faith's Idiom to ſay, My Lord and my 
God, my Prince and my Saviour, my Strength, my 
Rock, my Deliverer, &c. It peculiarizeth its Object, 
and makes à Sweet Monopoly of it. N 
Hlere again ſound Divines ſpeak, as if they differ - 
ed from one another, tho' where the Differenee 
lies, is not eaſy to conceive. I ſuppole it is own- 
ed by all, That the Eſſence of juſtifying Faith ſtands 
not in a Man's believing that his Sins are pardon- 
ed, but in his receiving and reſting on Chriſt for 
Remiſſion of Sins: For what Reaſon haſt thou to 
believe thy Sins are pardoned, more than any other 
Man, till thou haſt firſt believed in Chriſt for the bs 
Remiſſion of Sins? And again it will be owned, 
That where there is no Certainty of Evidence, the 
Soul can have a Certainty of Adherence, Depen- 
'dence and Recumbency: And that 'tis of the Na- 
ture of Faith to reach towards Aſſurance, and in 
Part to attain it; that Doubting is not of its Nature, 
but is the Infirmity that cleaves to it; yea further, 
that where there is Strength and Clearneſs in the di- 
rect Acts, it will ee, infer the Reflex Act; for 
"tho? to believe and to know that I believe, are diſ- 
tint Acts, yer where the direct Act is clear and 
pointed, the Reflection upon it will follow. *Tis 
true indeed, that in Matters I do not diſtinctly know, 
or judge of little Importance to me, I may know 
them, and not know, or, atleaſt, not mind that I 
know them; but if I clearly know, and aſſuredly be- 
ED | | T h Jere | 
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54 . Chriſt the Power of God. 
lie ve what J reckon is of the laſt Conſequence to me; 
I cannot but know that I know, and that I believe 
the ſame: So that it muſt be {ome Weaknels in the 

direct Acts of Faith, that hinders our Senſe and Al. 

ſurance thereof. F112 : 1870 
This Diſpute is, as if one were ſaying, That 'tis Eſ. 
ſential to Grace to be ſinleſs; decauſe the Spirit of 
God, the Author of Grace, can never be the Author 

of Sin. Why, ſays another, this cannot be, for 
Grace is imperfe& while on Earth, and Sin cleaves to 
the beſt. Who ſees not that all this would be a Strife 

only about Words? | 8 58 
Laſtly, We preach Chriſt the Wiſdom of God, in the 

Connexion he hath eſtubliſhed between Grace and Glo. 

ry; 2 Cor. iii. 18. A Connexion ſo cloſs and neceſ. 
ſary, that one runs into the other: Grace being Glo- 

ry in its Bud or Embrio, and Glory being Grace in 
the Flower and Perfection. Glory in its full Extent, 
hat is it? 'Tis the clear Viſion of God, full Aſſi- 
- milation to him, and perfect Joy and Satisfaction in 
bim: All which is begun here, in the Illumination 
of our Minds, the Renovation of our Wills, and in 
Hur Soul's full and hearty Acquieſcence in God mani. 
feſted to us inChriſt. Vea there is not a particular Grace, 
whether of Humility, Self-denial, Reſignation, Re- 
verence, c. but as it is perfected in Heaven, fo 
at bears a Part of the Glofy there, and heightens their 
Happineſs and Praiſes. How deep is the Humility, 
und Self-denial of the People triumphant above? 
What elſe do ny mean, by their caſting” do tun their 

Crowns before the Lamb, and him that fits on the 
Throne? Do not they acknowledge by this, that they 
count not upon any Excelleney as their own? That 
they hold all of Chrift, as the Alpha and Omega, the 
Firſt and the Laſt, and the All of their Happineſs and 
Glory? And nothing can hinder this from being eter- 
nally: delightful, but a Spice of that diabolical Pride, 
har was long ſince baniſhed from Heaven. And how 
Kull and perfect is their Reſignation to God? Rev. iv. 
u | WI | uy 


« It was not Indigence that moved thee to make us, 


« for we are as no Body in thy Sight; but for the 


« Pleaſure thou hadſt of manifeſting thy Self, and thy 
© overflowing Goodneſs: And lo! we have no more 
« to do now, but to live for ever on thy All ſuffici- 


« ency, and with fuil Cor quieſcence and Satis facti- 
« on in thy good Pleaſure.” O what eternal Eale, 


Reſt, Joy ind Iran port will there be in the Senſe 
and Prolſpect of this! And again, how awful (tho? 
ar the ſame Time ſerene and tranſporting) is their Ve- 


neration of the Beauty and Glory ot the Lord! What 


elſe do the Angels mean, by their covering their Fa- 
ces, Ila. vi. before the bright and daxling Holineſs of 
Ged? And tis not a mean, but an Angelic Pleaſure, 
which the Glorified ſind in that awful Seriouſneſs and 
Compoſure of Mind, which a bright View of God 
forms in their Spirits. O! How terene and ſerious 
is the Joy of this! *Tis like the ſmooth Face of a ſe- 
rene Sky, but yet ſtrikes their Hearts with a ſtrong, 


vital, and transforming Energy... - 


And ſo we 5 go through every other particu- 
lar Grace, and ſhew how every one of them partici- 
Pates of Heaven's Glory: And that the Conſummari- 


on of this, is but the Perfection of theſe; ſo natural 


is the Connexion between Grace and Glory. So that 


when God eſtabliſhes a Law, That the unrighteous 


aud the unholy ſhall not enter into the Kingdom of 
Heaven, he is but telling us what is the Nature of 
Things: *Tis the impoſing of no new Law, but what 
the Nature of Things impoſes. *Tis but telling us, 
That he does not confound Light and Darkneſs, 
Good and Evil, Virtue and Vice, Heaven and Hell: 


But as the eſſential Differences between theſe will be 


eternally kept up in the other World, fo alſo their 
eſſentially different Effects. I do not ſay, there is no 
other Puniſhment in Hell, but the natural penal Ef- 
fects of Sin: I have told before, there is an Inflicti- 
on of Puniſhment from the Hand of the Supreme 
£7 | 1 Judge 


and the Wiſdom of God. 1 
Far thy Pleaſure, ſay they, we are and were created: 


7 


56 Chriſt the Power of God) 


Judge. Ren J am Geng that the Righteous Judge 
of all the Earth, procecds according to the FTI | 
eternal and immurable Reaſons, or Eiſences of Things. 


L conclude thif Diſcourſe with à few Inferenecs. 
I. Inference. Let us all endeavour through Grace, 
to find Chriſt in us the Pawer of God, and the i 
dom of God, in Fita our Souls, mortifying our 
Corruptions, breaking the Power of Sin, ſubduing 

our Luſts and Paſſions, inlighining our Minds, vivi- 
fying our Spirits, ſtrengthening: our Hearts againſt 
all Temptations, and comforting our Souls againſt all 
Diſcouragements. O! May we feel the Spirit of 
Chriſt always in us, as a Spirit of Love, Power, and 
of a ſound Mind; a. Spirit of Wiſdom and Underſtand- 
ing; 4 Spirit of Counſel and Might; a Spirit of Know, 
ledge and of the Fear of the Lord! Alas! When chere 
is little. or no inward Senſe of Soul, correſpondents. 
to the Doctrine we deliver; when it has not Efficacy 
upon our own, Hearts and Lives; how burdenſome. 
is the Lord's Work in our Hands! We tugg as at the 
Oar, in unaſſiſted Duties, ſtraitened in aur Spirits, 
ſtraitened in our Expreſſions. But, if we feel a deep 
and ſecret Energy in our Hearts, anſwerable to the, 
Truths we deliver, this will clear the Head, elevate 
the Thoughts, fire the Affections, and fit us both for 
ſtudying and preaching the Goſpel of Jeſus. Chriſt; 
in ſuch a Manner, as we ſhall both {ave our own Sauls, 

and ſome of thoſe that hear us. 


II. Inference. Let us preach CHRIST. Let Chriſt 
be the Sum and Subſtance of our Diſcourſes, in whom 
all the Promiles are Yea and Amen. And through 
whoſe Grace only, we can perform any. Duty. Let 
the Doctrine of Chriſt be inter woven in all the Truths 
we deliver. It muſt be owned, That it was the 
preaching of Chriſt that was once the moſt power- 
ful Mean of converting the World: And it cannot 
be denied, that the World, at this Time, needs Co: 
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and the Wiſdom of God. 57 
verſion as much as ever. Tho? the Croſs of Chriſt ſhould 
be a ſtumbling Block tothe Jews, and Fooliſhneſs to the 
Greeks : Tho' it ſhould be feandalous and diitaſtiul to 
ſume Perſons, tainted with Prejudice; and ſtrange 
and incredible to others, blinded with Self-conceit 
Yet God forbid -we ſhould rejoice in any Thing, ſave 
in the Croſs of Chriſt, the molt powerful and p erſua- 
five Mean to crucifie us to the World, and the World 


III. Inference. Let us preach Chriſt the Power of 
God, and the Wiſdom of God. Let us ſo preach him, 
as that our Faith may not ſtand in the Wiſdom of 
Men, but in the Power of God. *Tis true, we are to 
ſtudy a ſuitable Mixture of the Rational and Pathe- 
tick in our Diſcourſes: Yet fo as not to make Reaſon 
the Meaſure and Standard of our Faith. For, when 
Reaſon hath ſtretched itſelf to its uttermoſt, it is not 
proportioned to ſupernarural Objects. Reaſon does 
enough, if, by any Illuſtrations, it can ſhew that the 
Myſteries of our, holy. Religion are not unreafonable. 
But, if Reaſon, when it cannot frame a Conceir, 
commenſurate to the Height, Length, and Depth 


ol Goſpel Myſteries, ſhall think to bring them down 


to its own inferior Capacity, and ſo, tho* it deny not. a 
divine Revelation, yet, by putting a low and flat 
Senſe upon the Myſteries revealed, goes about to 
diſpirit or explain them away : In ſuch a Caſe, it 
denies Chriſt ro be the Power, and Wiſdom of God, 
To think, with ſome of our Metaphyſicians, that no- 
thing 15 poſſible, but what we can concerve, is to make 
the human Intellect the very Standard of the Power 
and Wiſdom of God. I think our Reaſon thou!d be 
very modeſt in its Decifions about Poſlibilities and 
Impoſſibilities: Eſpecially, fince it has often happened 
in natural Things, (Reaſon's proper Provinee) that 
what has been thought impoſſible by ſome, has been 
demonſtrated to be true by others. Doſt thou ſay, that 
thou wilt not believe any thing to be poſſible, but what 


—— 
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thou canſt conceive, or what thou thinkeſt not attended 
with inſuperable Difficulties ? Go, try this Rule of thine 
in any one of God's eſſential Perfections: Try to peta 
poſitive Conception of his Immenſity, how he is rorus 
in toto, and torus in qualibet mundi parte; how he is 
whoiiy here, and wholly in another Plate. Get a 
pofitive Notion” of an Eternity, without any Suc- 
_ eeſfion in the Duration. Try what Conceit thou haſt 
of Infinity; and whether the Term does not neceſſa- 
rily import, that it tranſcends thy Conception? Or, 
if, for this Reaſon, thou wilt not believe there is 
a God, becauſe thou canſt not comprehend him; 
then reconcile theſe two Terms together, IN. 
FINITE, MATTER: Or, if infinite Matter ap- 
pear too bulky to graſp within a Thought, let it 
alone, and confine thy Thoughts to the ſuppoſed 
Powers, and Affections of thy tuppoſed eternal Mat- 
ter; and eſſay to reconcile theſe inconfiſtent Pro- 
poſitions; Matter is thoughtleſs, and yet the productiui 
Cauſe of all Intelligences: Matter is ſtupid, and yet 
#nfinite in all poſſible Perfection s. Or, try to jointlicie 
two Ideas together, UNACTIVE, CAUSE: Or, if 
thou cannot ger ſuch Propofitions and Terms as 
theſe to meet any nearer, than the two Ends of a 
Contradiction, bur ſtill thou wanteſt Satisfaction as 
to that material World of rhine ; go, chaſe it clofs in 
thy Thoughts, till it evaniſh out of thy Sight. Or 
calt up only an Ideal Exiſtence, or be in Hazard of 
being loſt, eren when *ris among thy Fingers, and 
beſets thee on all Sides. Or, at leaſt, come not to 
a poſitive Reſolution, of either knowing all Myſte- 
ries, or not believing them, till thou findeſt any one 
Thing in Nature, ſuppoſe it were a Pile of Grals, 
which thou comprehendeſt, and can explain all rhe 
Phenomena thereof. And yet for all this, thou needſt 
not throw away thy Reaſon, as if it were an uſeleſs 
Thing, but may be abundantly well conceited of thy 
Intellectuals, tho' thou ſhould confeſs That God is 
8 IV. In- 
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Is. Inference. Let us preach Chriſt the Power: of 


God, and the Wiſdom of God. Let us preach Chritt 


not with the enticing Words of Mens Wiſdom, but in 
| Demonſtration of the Spirit and of Power. Tis true, 


a contemptible Lowneſs of Speech, or to deliver the 
Truths of the Goſpel, in a rude and ſlovenly Man- 
ner, is to debaſe the Majeſty of the Word of God. 
But to be labouring on in Stile, and giving out all 
our Words, Sentences and Periods, as in Weight and 


Meaſure, however this may ſuit a Declaimer, I am 


not ſo well fatisficd that it ſuits a Goſpel Miniſter, 
labouring for the Salvation of Souls. 1 am nor ar all 
againſt a juſt Commendauon of Stile; without all 
Doubt, Eloquence is beautiful, charming and enti- 
eing; (and they are lucky to whom it is natural.) But 
there are ſeveral Things, that may diſcourage from 
an operoſe Labour about Stile. Who knows, but 
the Eloquence that makes a Diſcourſe more pleaſant, 
may not ſometimes render it leis powerful? We'of- 
ten fee, that 'tis one Thing to amuſe, and another 
Thing to move. And how hard is the Hearer oſten - 


times put to it, to ſeparate what's real from the Phan. 


toms of Imagination! And, if we may judge by E. 
vents, ſo far as we can perceive them, we'll be tempt · 
ed to think that manly Truths delivered, as Bates 
ſpeaks of Baxter, with a noble Negligence of Stile, may 
be as ſueceſsful for the obtaining of the Ends of our 


Miniſtry. I am not ſure whether a ſcrupulous Re. 
gard to Accuracy in Stile may not ſometimes check that 
Strength of Thought, and Paſſion too, that may be 
more uſeful both to Speaker and Hearer, than any te- 


dious Accuracy. And again, I know not if the Rules 
of Eloquence be to this Day fully adjuſted. Some of 


the primitive Fathers were celebrated for the Variety 


of their Figures, the Juſtneſs of their Compariſons, 
and the Agreeableneſs ot their Deſcriptions and Nar- 
rations. The eaſtern Nations did, and to this Day 
do expreſs. themſelves in great Images, bold Meta- 
phors, big and pompous Terms: And perhaps this 
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will pleaſe beſt, where People are led mainly by their 
Senſes, and cannot judge by Principles, or lay hold 

on abſtract Notions of the Mind. The Ciceronian 
Stile now obtains the Vogue in thir Parts of the World, 
becauſe of its Naturalneſs, Eafineſs and Plainneſs; 
which yet in the Age next to himſelf, was cenlured 
as. an Iron-ſtile. I intend all this. only againſt an 6. 
Sk Labour about Stile, to the too much forcing or 

ampering of Nature. And what I mean, plainiy is 
I wouldihave every Man, in his own Dialect, 70 preach 
Chriſt, and ſpeak of the wonderful Work s of Gd; ſome 
in their polite, ſmooth, running Stile; others in 
their ſtrong, ſinewy and maſculine Stile; and others 
with that Spirit and Vivacity, that cannot endure to be 
checkt or feitered: And let each improve his own 
Idiom. So we find the Divine Peumen of the Sacred 
Oracles diftering each in his Stile, and each excelling 
in his own Peculiarity, and every one of them the 
beſt in his own Kind. (For tho* tome of our Gram- 
marians carp at the Scriptural Stile, they do bur 
make it evident that themſelves have not overmuch 
Skill in true Criticiſm.) And 'tis certain, that Men 
muſt as neceſſarly vary in their Stile, as they differ 
inthe Variety of their Pulſe, or in the Calmneſs or 
Rapidity of their Spirits. So that *tis impoſſible, that 
the ſame Standard could ſuit every one; nor would 
it leem to quadrate with the infinite Variety of Divine 
Providence, nor with the various Neceſſities of Men, 
nor, as I think, with the general Edification of 
Souls. 5 | Sox LL Sant: 


V. Inference. Let us preach Chriſt the Power of God, 
and the Wiſdom of God. Let us in a particular Man- 
ner demonſtrate Him to be the power of God, and 
the Wiſdom of God. General Diicouries commonly 
have but little Effect: They produce/ only a general 
Love to God, to Chriſt, or to his People. Tis a Mil- 
take of the Ungodly, if they think, they ory ny 
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Thing particularly in God; no, they love not ſo much 


as. his Mercy, but their on Miſhapen Idea of the 
ſame: For, to love his Mercy is to love him, as ſav- 
ing us from Miſery, and yet they would be indulged 


in Sin, comprehenſive in its Nature of all Miſery. 


And as little do they love any particular Excellency in 


Jejus Chriſt: They love him not even as a Saviour; 
they would love him only, if he would ſave them in 
their Sins: The plain Senſe of which is, They would 
love him, if he were not a Saviour; or it he were any 
Thing elſe but a Saviour. And ſicklike, their Love to 
the People of God is only in general ; but as to this. 
or that particular Saint, they cannot love him; only 
they lay, Be ye warmed, and filled, notwithſtanding, 
give them not theſe Things which are needful to the Bo- 
dy: And fo all their Love is only to ſome Meta“ 
phy ſick Saints inthe Clouds, or ſome abſtracted No- 
tions of Saintship. And this is the Effect commonly of 
General Diſcourſes, that People reſt only in ſome 
fine Notions, without any Senſe of the vital, in- 
lightaing Power of the Word. But, as I conceive, tis 
the plain, particular, downright preaching of the 
Word, che laying it open in plain Terms to the Mind, 
and laying it hard to the very Conſcience by Exhortas- 
tion, Rebuke, Comfort, c. that moſt uſually makes 
the Hearer wiſe unto Salvation. 5 


Laſt Inference. Let us preach Chriſt the Power of 
God, and the Wiſdom of God, Let the Doctrine of Chriſt's 
being the Power of God, and the Wiſdom of God, 
inlighten and invigorate all the Points of Morality we 
preſs upon our People. Tis certain, that Moraltty is 
an eſſential Part of Religion: For a Perſon to pre- 
tend to much devorional Exerciſe, and yet allow him- 
ſelf to be ſenſual, intemperate, incontinent, cove» 
tous, unjuſt, oppreſſive, malicious, proud, cenfos 
rious, mercileſs, c Or, to live in the Love of any 
known Sin, is to, boaſt of a Religion, that cannot 
prof himſelf, nor can any other be the better * 

ue 
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But then the ſtrongeſt Motives to all Moral Duties, 
are from Chriſt : And the only ſufficient Aid is in him: 
And *tis Faith that is; the animating Principle, What 
is true Morality? *Tis a dutiful Behaviour to God, 
not only as Creatures: ] doubt there is here a Source 
of ſome Errors; many conſider themſelves ſimply as 
Creatures, and hence tis nothing with them, but 2 
and be doing: But why ſhould we not conſider our 
ſelyes as really we are? And conſider our State as 
really it is? Is there not a moral Fitneſs in all this? 
And what are we? We ate Creatures, and we ate 
Fallen Creatures: And true Morality has a Reſpect to 
what is to be done in the preſent Circumſtances we 
are in. Hence, I lay, true Morality is our dutiful 
Behaviour to God, not only as Cratures, but as ap- 
ed Creatures: Where both doing, and Strength for 
doing are wanting: And, where, tho' we ſhould do 
well for the future, we cannot make amends for. 
what is paſt. What Place can there then be for true 
Morality without Faith in Chriſt, as the Power of 
God and the Wiſdom of God ? Tis an Article even of 
natural Religion, That without Faith, tis impoſſible 
#0 pleaje God: And'tis an Article of revealed Reli - 
gion, That without Chriſt, John xv. 5. ye can do no- 
thing. Sothat however gloriouſly and Magnificent- 
ly ſome Men may talk of moral Virtues, only from 
the Principles of natural Religion; yet we have Rea- 
ſon to think, they are but apiſſi Imitations of Virtue, 
ſome Shadows of Morality, ſome ſhriveled Parcels, 
Without any co-herent Syſtem, or co-herent Frame, 
if they are done without any Regard to Chiiſt: Or, 
at leaſt, without any Influence from him; and eſpe- 
cially where the Goſpel is preached. For, whether, 
as the Sun by his Beams, ſpreads a dawning Light, 
while the Body of the Sun is not ſeen; ſo the Sun of 
Righteouſneſs may icaiter his Rays, where him ſelf is 
not perſonally known: And whether thoſe Perſons, 
on whom his Light inthis manner ſhines, may rejoice 
- | ö s 10 
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in his Light, improve it, and be thankful to the Au- 


. thorof it, whoeyer he be, thus worſhipping an un- 


known God. And whether ſuch Perſons as theſe, 
upon the Account of Chriſt's Satisfaction to divine 
Juſtice, may be ad mitt ed to ſome lower, and leſs light- 
ſome Manſions in Heaven, are Points we cannot ſay 
any Thing about. Only with reſpect to all that have 
Opportunity of hearing the Goſpel, I tell you again, 
in Chriſt's Words, that without Chriſt, * or without 
a vital Union with Chriſt, and a lively Faith in him, 
ye can do nothing: Tis eternally impoſſible that ye 
can. 

And, O! How wiſe! How excellent and orderly 
is the whole Plan of che Goſpel ! The Grace of Faith 
gives us a Sight of him, who is inviſible, and pre- 
tents to us his moſt awful Attributes, to the filling of 
our Souls with Fcar: And, at the ſame time, points 
tothe Incarnation, and Sufferings of the Son of God, 
as a Ground of Hope: Hence follow ingenious Con- 
trition and Repentance for Sin: Hence deep Humi- 
lity and Self-abaſement: Hence a pleaſing Admira- 
tion of Redeeming Grace: And hence fervent Love 
to God, and the bleſſed Redeemer: Hence fincere 
and univerſa}Love to our Neighbours; which Love 
to our Fellow creatures, is not a moral Act, unleſs 
it flow from Love to God, and a Regard to his Com- 
mandments; For, 1 John v. 2. Hereby we know that 
we love the Children of God, when we love God, and 
keep his Commandments: And hence again follows 
unlimited Obedience, the generous Principle of Love 
enlarging the Heart for all the Duties of Holineſs, 
Righteouſneſs and Charity. And a Man needs no 
more to be clear of this Scheme, but to conſider his 
preſent Poſture God-wards, or to bethink himſelf, 
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<< I am a Creature, I am a revoized Creature, and 
< I am now a returning Creature; and, if I re. 
e turn, it muſt be in the Way wherein I can be ac. 
«© cepred; and I can be accepted only in Chriſt, and 
« by Faith in Him.” And all Praiſe, Honour and 
Glory unto our God, who makes us accepted in 
the Beloved. Amen. 


